
2022 № 1   SlověneThis is an open access article distributed under the Creative 
Commons Attribution-NoDerivatives 4.0 International

Abstract
The paper aims at studying fi ve medieval Slavonic historiolae concerning nezhit
in comparison to ancient and Byzantine Greek texts. The author brings to-
gether evidence from both tablets and manuscripts. The study reveals several 
important textual, linguistic and cultural aspects concerning the signifi cance 
of the Slavonic text versions.
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Резюме
Целью статьи является изучение пяти средневековых славянских текстов 
заклинаний против магии нежита в сопоставлении с аналогичными антич-
ными и византийскими греческими текстами. Автор рассматривает в ком-
плексе данные текстов, сохранившихся как в надписях на защитных аму-
летах, так и в рукописных источниках. На основе сравнительного анализа 
выявлен ряд существенных текстологических, лингвистических и культуро-
логических аспектов темы, показывающих значение славянского материала.
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свин цовые таблички

Preface
As previous research has shown, lead, a frequent medium used for curse tablets 
with harmful inscriptions (defixionum tabellae, defixiones), was seldom chosen 
for protective amulets (phylacteria), for which precious metals were preferred 
[Giannobile, Jordan 2006: 74–75]. There are about 1,600 defixiones known so 
far (about 600 of them in Latin), coming from the entire territory of the an-
cient world, ranging from the fifth century BCE up to the fifth century CE [Ur-
banová, Cuzzolin 2016: 314]. In comparison, the catalogue of Greek amulets 
of known provenance, inscribed on gold, silver, copper, and bronze lamellae 
[Kotansky 1994], lists only 68 items.1 Moreover, most of the latter should be 
treated as Jewish or Jewish-influenced, as they belong to the Judaistic theolog-
ical tradition, and there are few recognizably non-Jewish exceptions, no more 
than 8 or 9. In an appendix to a case study, S. Giannobile and D. R. Jordan 
list an overall of 15 Christian lead texts extant in Greek or Latin [Giannobile, 
Jordan 2006: 81–84]. Taken together, the authors state, their rarity suggests a 
common reluctance to employ lead for such positive rather than hostile aims.

Surprisingly, Slavonic Balkan tradition shows a significantly different 
picture. All published Slavonic texts on ca. 15 amulets are inscribed on lead, 
and there are ca. 65 more, which remain unpublished, written on lead, too.2 
Almost all of them were found in the territory of Bulgaria. All date from the 
10th century on, which means some of them originate from the earliest period 

1 See new material for example in: [Del Monaco 2013; Zellmann-Rohrer, Martínez-
Chico 2021], cf. also: [Spier 1993] for amulets of other forms such as engraved gems 
and cameos, pendants, die-struck tokens, and rings.

2 An edition of this corpus is being prepared by Kazimir Popkonstantinov. His 
contribution to research was presenting and analyzing several of these amulets, 
see: [Попконстантинов 2014: 288–289, footnote 3] for references to these single 
publications of lead texts. The most recent one is [Попконстантинов, Марков 2021] 
in which five Slavonic amulets against fever are discussed.
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of literacy in Old Bulgarian. Despite numerous publications, these amulets 
and the texts inscribed on them remain relatively unknown and generally 
neglected by the scholars in the field of Greek and Byzantine studies.3

In this paper, I shall examine Slavonic protective amulets in comparison to 
ancient and Byzantine Greek ones by bringing together textual evidence from 
both tablets and manuscripts. I shall confine myself to studying five historiolae 
concerning nezhit, a disease commonly described, as we will see further, as an 
infection which affects brain, ears, eyes and bones.4 Most of these texts were 
previously traced in Serbian and Romanian manuscripts5 and examined per 
se, i.e. without thorough juxtaposition with Greek texts or with Slavonic lead 
amulets.6 Thus, the aim of this paper is to fill this gap in research and, based 
on comparative analysis, to outline some aspects concerning the role and sig-
nificance of the Slavonic text versions.

I.
During archeological excavations near the village of Odartsi, northeast Bul-
garia, a lead plate was found in a dwelling from the period of 10th to 11th 
centuries. The plate measures 5.7 cm high and 4.5 cm wide, and has a hinge 
for hanging. The text inscribed on it speaks of a demon/disease nezhit who 
comes from the Red sea. In the text, he is met by Jesus, who, in the dialogue 
that follows, forbids the nezhit to harm the man, but tells him to go to a desert-
ed mountain, and find a deer and a ram there, and enter their heads, and suck 
their brain, for they can endure any injury.

In terms of script and spelling, two features are particularly remarkable: 
the right-turned ц and the angular shape of ч (џ): the former is unique, the latter 
very rare7 and probably related to the shape of the ch-character in Glagolitic 
(ⱍ). The digraph ꙑ is written with a hyphen between the two components 
(), which is yet another early feature. There are two characters for the nasal 
vowels, and no iotated variants are attested. It is not very clear whether a 
iotated back jus is marked with a short line in the upper left corner of the 

3 Probably because almost all previous studies are in Bulgarian and were published in 
journals and Festschrifts that are hard to obtain. There are, of course, some exceptions, 
e.g. Svetlana Tsonkova’s dissertation [Tsonkova 2015].

4 For the etymology and meaning of nezhit and on parallels in folklore of almost all Slavic 
countries, see: [Катић 1961: 121–126; Andrić 1993: 9–37; Kempgen, Schweier 1996: 
184–196; Dukova 1997: 75–76; Раденковић 2007: 698; Агапкина 2010: 789–792; 
Timotin 2013: 239–241] and the literature cited there.

5 See for example: [Раденковић 2007; Timotin 2013; Левшина 2016].
6 A slightly different approach see in some of Kazimir Popkonstantinov’s editiones 

principes of the lead amulets (e.g. [Попконстантинов 1997, 2009, 2014]), in which 
some of the Greek parallels and some of the manuscript witnesses are mentioned.

7  Similar form see for example in the note in Dobromir Gospel, in which one of the 
scribes, Dobromir, is mentioned (f. 121r from the RNB ms. Q.п.I.55).
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letter.8 The front jus has a rare and archaic appearance (9). Exceptions to the 
proper use of characters for nasal vowels in readings such as обраштеш and 
емѫ need to be further examined de visu, however the clear съкрѫштъ, съ-
крѫшш and въсѧкъ instead of въсѣкъ can be considered as evidence that 
this is not an accidental feature but a reflection of actual pronunciation. We 
would expect such spelling from a Russian, rather than Bulgarian, text. The 
alternation between чловѣкѫ and чловѣко is also interesting, as it is similar to 
article forms in modern dialects of the Bulgarian language. Instead of щ, the 
author of the inscription was accustomed to writing a digraphic шт (in some 
cases it can be interpreted as щт), which is an archaic feature, and, instead of 
ѹ, the ligature form ꙋ, which could be a later feature. Single-jer (ъ) spelling 
is used, and the jers are kept in a weak position. Supine is used consistently. 
This is one of the few amulets which was found by archaeologists in its original 
context and which can, on this basis, be reliably dated to 10th–11th centuries. 
Paleographic evidence confirms this hypothesis.

A text similar to the one on Odartsi amulet is preserved on a lamella from 
the Haskovo region. The script is a mixture of Cyrillic and Glagolitic letters.

The distribution of letters follows a specific pattern: the characters а, е, 
в, д, ж, ъ, ь, ѣ, etc. are always Glagolitic, while , к, л, м, н, о, р, т, etc. are 
constantly Cyrillic. There are two jers (ⱐ for back jer and for front jer) and a 
single back jus (ⱔ). There is only one case in which we find е where we would 

8 Cf. the shape of this character in the mid-10th c. Mostich inscription.
9 Similar form with a “broken” middle line is attested in tsar Samuil’s inscription from 993, 

tsar Ioan Vladislav’s inscription from 1015–1016, Dobromir Gospel, and Hilandar leaves.



|  11 

2022 № 1   Slověne

Yavor Miltenov

expect a front jus (те, in the amulet’s original orthography тⰵ), but the reason 
may be partial damage to the Glagolitic letter ⱗ. As concerns ꙑ, there is only 
one example of its use, and it is rendered with two graphs, ⱐ . The unusual 
diamond-shaped drawing of ꙋ in сѹꙋхако (!) is similar to a proto-Bulgarian 
runic sign, and it is hard to imagine that a scribe from the 11th century on-
ward would have the knowledge to reproduce such. On the other hand, the 
appearance of т with two vertical lines on the left and right, lowered almost 
to the length of the middle stroke () is normally found in later sources. One 
archaic feature is the use of the supine (as in the Odartsi amulet above), which, 
despite many other inaccuracies, is not avoided or replaced by an infinitive (as 
would be in later texts and manuscripts). Iotation of vowels is not attested. 
Instead of г the scribe opts for к (едъка, сѹꙋхако, кьвѫ, клавѫ), and т is 
attested once for д (теш). The form прѣдажъ (instead of прѣдаждъ) does 
not correspond to our notion of correct spelling. Based on the features of the 
script, K. Popkonstantinov [Popkonstantinov 2009: 345] dates the text in-
scribed on this amulet to the 10th century. The language and spelling features 
support this assumption to some extent; however, if we have to be more cau-
tious, the 13th century should be a terminus post quem non.
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This version of the historiola that includes a dialogue between nezhit and 
Christ is known from Slavonic manuscript sources, too. The earliest manu-
script witness is found in a Serbian euchologium from the end of the 13th cen-
tury, kept previously in the Slepche monastery in Northern Macedonia. Parts 
of it are currently housed in several libraries.10 The text (entitled “prayer” as all 
texts in manuscripts under consideration) is found on ff. 16v–17r in the part, 
currently kept under nr. 35 in the V. I. Grigorovich collection of RGB.11 Other 
early manuscript witnesses are found in two Serbian euchologia: on ff. 25v–26r 
in ms. Q.п.I.24 of RNB in Saint Petersburg (dating from the first half of the 
14th century), and on f. 153r in ms. Q.I.1181 of RNB (from the last third of the 
16th century). Copies have been traced in several other manuscript sources 
from the late Middle Ages, all with Serbian or Russian language features.12

For comparison purposes, the text has been transliterated in Cyrillic, 
divided into paragraphs and supplied with an English translation.

A Odartsi Amulet13

B Haskovo Amulet14

C RGB, f. 87, ms. 35 (Slepche Euchologium)
D RNB, Q.п.I.24
E RNB, Q.I.1181

0 A г: ѳꙋ хе н к оделѣ 
B
C м(л)тва нежтоу. а. 

10 These are ms. 35 from the collection of V. I. Grigorovich in RGB (f. 87), ms. 121 from 
the A.I. Hludov’s collection in GIM, ms. О.п.I.14 from RNB, ms. 70 from the A. F. 
Gilferding’s collection in RNB. They were identified as parts of same manuscript in 
[Афанасьева 2022].

11 The text of this witness was printed for the first time by [Kačanovskij 1881: 153].
12 According to the research of [Левшина 2016], the text is attested in Serbian and 

Russian manuscripts: ms. М.II-5/3822 from the Library of the Department of 
Philology at the University of Skopje, ms. 193 from the collection of A. S. Petrushevich 
in the Lviv National Scientific Library “V. Stefanik” at the Ukrainian Academy of 
Sciences, ms. 126 from the Church History and Archives Institute in Sofia, ms. 344 
from the Patriarchal Library, Belgrade. See also the version in ms. 325 from the old 
collection of the National Library of Serbia and in Cod. D Slavo 25 from the Center 
for Slavic-Byzantine Studies “Ivan Dujchev” in Sofia. For the editions, manuscript 
witnesses, parallels in the folklore of different Slavic peoples, see: [Раденковић 2007: 
700–702].

13 I follow the publication of [Константинова 1997], in which numerous corrections 
have been made to the text published by [Popkonstantinov, Kronsteiner 1994: 
116], and in turn, I suggest some minor corrections. For them, I use the images in 
[Попконстантинов 2009: 343–344], which I publish once again here.

14 Published by [Попконстантинов, Петров 2006: 74–86]. Here, some corrections 
are introduced according to the facsimile in [Попконстантинов 2009: 345], which I 
publish once again here.
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D м(л)тва ѿ нежта. Вь ме ѿца  сна  стго дха. 
E м(л)твы ѿ нежта, м(л)тва а. 

1 A нежтъ дѣше отъ чръмънаго морѣ  сърѣте сѹ  рече емꙋ 
B едъка дѣше нежтъ -сѹꙋхако(!) мора  срѣте  сѹсь  (..)че емѹ 
C Ѥг(д)а дѣше нежть ѿ сѹхаго мора срѣте ѥго ісь.  рече ѥмѹ ісь 
D ѥг(д) дѣше нежть ѿ сѹхаго морѣ. срѣте ѥго ісь  ре(ч) ѥмѹ 
E Егда дѣше нежть ѿ сꙋхаго мора. стрѣте ѥго іс.  ре(ч) ѥмѹ 

2 A камо де(!) 
B камо теш(!) нежте 
C г(д)ѣ дешь. нежте 
D камо деш нежте 
E камо деш нежте. 

3 A онъ же р(.)че 
B  онь рече емѹ. 
C  рече ѥмѹ нежть 
D ѡн же ре(ч) 
E ѡн же ре(ч) 

4 A дѫ въ чловѣкѫ мозга сръцатъ кръве пролꙗтъ кост съкрѫштъ
B азь дѫ (...) члевѣчьскѫ(!) кьвѫ(!) кост пр(...)омть мозъка (...)ьцать 

крьв пролѣть съмрьт(.) прѣдатъ
C дѹ ѹ члвчю главѹ кост прѣломт мозꙿга срьцат крьве пролꙗт. 

челюст прѣломт
D дѹ вь главѹ члчю. кост прѣломт. мозга звлачт. крьвь пролꙗт. 

 сьмрт прѣдат.
E г азь дѹ вь члвчю главѹ кост ѥго прѣломт. мозгь смрьцаты. 

крьвь (х) пролїаты.  сьмрьть (х) прѣдат.
5 A  рече (...) 

B  рече (...)ѹ а(/)с
C ѡнь же рече (ѥ)мѹ 
D
E ѡн же ре(ч) 

6 A заклнаѫ тѧ неж(...) деш въ чловѣко(!) 
B заклнаѫ те (...)жте лѹтъ(!) въ (?)мен(.)а моего не вънд (.)ь 

члевѣчъскѫ (.)лавѫ н кост прѣлом крьв пролѣ н (.)мрът 
прѣдажъ
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C азь закꙿлнаю те менемь г(д)мь. іс хстомь  всѣм стым не ход вь 
главѹ члвчю н кост прѣлом н мозьга срьч н крьве пролѣ н 
смрт прѣдаж(д)ь.

D заклнаю те нежте менемь момь. да не деш вь члчю главѹ. н 
кост прѣломт н мозга звлачт н крьвь пролꙗт. н сьмрт 
прѣдат.

E заклнаю те. нежте мене(м) бжім да не вьні(д)ешї стым. не(!) ходы 
вь ѡвьновꙋ глвꙋ. н пакост ѥмꙋ сьтвор н сьмрьт его пре(д)атї

7 A нъ деш въ пꙋ(...) бра/ѧштеш (...) еле(...)нъ  въндѣш въ гла(.)ꙑ 
хъ  тѣмъ мозгъ сръчеш  кост съкрѫшш  жлꙑ сърꙑеш

B нь д въ елеленѫ(!) клавѫ (..)е 
C нь д вь пѹстѹю горѹ  вьсел се вь ѥлѣнѹ главѹ 
D ньь д в двѥ горы.  внд вь ѥленю главѹ. 
E д вь пѹстою горꙋ  вьні(д) вь ѥленꙋю главѹ.  тꙋ пребїваї. 

8 A т бо тръпѧтъ въсѧкъ ѧзѧ д  не обрѧ(...) вѣкꙑ до ꙋготованаго 
дне сѫдънаго 

B  съмрьтъ пртрьпѣвъ  ме(л?...)на своѫ та полож 
C та бо ѥсть трьпѣлва  смрть трьпть 
D та бо ѥ(с) трьпѣлва.  бесьмртна 
E ты бо сѹ(т) звѣр многотрьп(е)лвїпѣлв(!) а поне ть м(г)ꙋ(!) сь 

члвкь трьпѣт не могꙋть. 
9 A ꙋбо сѧ ба сѣдѧштаго на прѣстолѣ херꙋвмъсцѣ егоже трепештѧ 

вдма  невдма тꙑ же паче ꙋбо с(.) (.)а 
B
C
D
E

10 A емѫ же слава въ вѣкꙑ (..)нъ.
B нна  прсно  вѣкь вѣкомь ам(.) ра га ба жва рѣнъ(!) с хс амнь 

амнь н ка 
C вь ме ѿца. 
D ннꙗ  пр(с). 
E
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0 Prayer against nezhit (var. Lord Jesus Christ, be victorious!) 1 Nezhit came from 
the dry (var. Red) Sea, and met Jesus, and he said to him, 2 “Where are you go-
ing?” 3 He said, 4 “I am going into a man to suck his brain, shed his blood, break 
his bones and hand him to death (add. smash his jaws)”. 5 And he said to him, 6 
“I curse you, (add. vicious) nezhit, (add. in my name, var. the name of God and all 
the saints) not to go to a man’s head (add. nor break his bones, nor suck his brain, 
nor shed blood, nor hand to death), 7 but to go to a deserted mountain, and find 
there a deer and a ram, and enter their heads and suck their brain and break their 
bones and tear their tendons, 8 for they (var. the beasts) can endure any injury 
(add. and man cannot). (A only: Go and never come back till the ordained day of 
Judgement. 9 Fear God sitting on the throne of the cherubim, of whom the visible 
and the invisible tremble, more so fear God).” 10 (Doxologies).

As will be shown futher (see II.) the prototype of this text is Greek.

II.
There is also yet another slightly different version of this exorcism against 
nezhit, found inscribed on lead amulets, as well as in manuscripts. Here, Jesus 
is said to come down from the seventh Heaven, and this version lists more 
damages that the demon/disease causes to the man. All other elements of the 
plot coincide with nr. I.

The most ancient witness is a lead lamella found on the Danube island of 
Păcuiul lui Soare.
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Here, we once again see a text with archaic features of script and spelling: 
supine forms occur intead of the infi nitive, single-jer (ъ) spelling is applied, jers
are kept in weak position, nasal vowels are properly used in their etymological 
positions. According to K. Popkonstantinov, the features of the script are sim-
ilar to the Enina Apostle, a 10th century Cyrillic manuscript, thus the amulet 
should be dated to the 10th century, too [Попконстантинов 2009: 345].

An extended version of this text, which has been published and analyzed 
several times, is inscribed on another lead plate found in the Kardzhali region. 
It measures 12cm in length and 7cm in width, and was folded into fourths 
instead of being rolled up. The text is written in Glagolitic and Cyrillic.

Most letters of both alphabets are present, but some are attested only in Cyrillic 
(e.g. д, л, м, н, с, т), and others only in Glagolitic (e.g. п, р, х, ц, ч, ю, ѧ).15

Here, single-jer orthography is attested, weak jers keep their positions. Jery is 
denoted by the digraph ъ, which testifi es to a connection with the Glagolitic 
tradition. Back and front jus are rendered with ⱘ and ⱔ respectively, there are 
no letters for iotated nasal vowels. Some features are not typical for the earliest 
(Old Bulgarian) period of the language development, e.g. е occurs instead of ѧ
and ѹ/ю instead of ѫ. The former may be also interpreted as ‘as a mistake oc-
curing in place of the monograph ⱔ, and the latter readings are uncertain due to 
the similarity between the appearance of the Glagolitic letters ⱆ/ⱓ and ⱘ and 

15 Thus [Kempgen, Schweier 1996], but see also the analysis in: [Гарена, Илиев 2005]. 
Both disagree due to different reading of obscure letters.
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have to be verified de visu. Щ is denoted by the monograph щ or ⱋ, ѹ—by liga-
ture ꙋ and with ⱆ. Supine forms are used regularly. The obscure гермлъ еро at 
the end may indicate the name of the bearer of the amulet, and if the second part 
is interpreted as hieromonk (German?), it would mean that it was commissioned 
by and intended for a clergyman. The amulet was dated differently by those 
who studied it: to the 12th–13th centuries [Kempgen, Schweier 1996: 180], to 
the 11th–12th centuries [Гарена, Илиев 2005: 155], to the 10th–11th centu-
ries [Попконстантинов 2009: 345] The lamella was discovered by a treasure 
hunter, so its archaeological context remains unknown.

A lead plate excavated in a necropolis from the 12th–14th centuries, near 
the village of Kran, Kazanlak region, should probably be added to this group 
of finds. Unfortunately, it is only possible to decipher individual letters from 
its text [Стефанова-Георгиева 2005].

This version of the prayer against nezhit is preserved in Slavonic manu-
scripts too. The earliest witness is found in the Slepche euchologium again, on 
ff. 17r–18r.16 A text with a similar beginning and content is copied on f. 160v 
in a Serbian euchologium from the end of the 15th or first quarter of the 16th 
century, ms. Q.I.1297 from RNB. Copies which bear similarity to this version 
are found in other late manuscripts with Serbian or Russian spelling features.17

The selected witnesses and their text may be presented as follows:

F Păcuiul lui Soare Amulet18

G Kardzhali Amulet19

H RGB, f. 87, ms. 35 (Slepche Euchologium)
I RNB, Q.I.1279

0 F
G
H млтва .в. томѹ(ж).
I

16 This witness was edited for the first time by [Буслаев 1861: 115] and by 
[Kačanovskij 1881: 153].

17 According to the research of [Левшина 2016], the text is attested in the following 
Serbian and Russian manuscripts: ms. M.II-5/3822 from the Library of the Department 
of Philology at the University of Skopje, ms. 246 (Krushedol E V 35) from the Museum 
of the Serbian Orthodox Church in Belgrade, ms. Arh. Sin. 867 from the Russian State 
Historical Archive in St. Petersburg, ms. 325 from the old collection of the National 
Library of Serbia, ms. 622 from NBKM (the latter published by [Цонев 1923: 133]). 
For information on editions, manuscript witnesses, parallels in the folklore of different 
Slavic peoples, see: [Раденковић 2007: 700–702].

18 I follow here the edition of [Константинова 1997], where many corrections are 
introduced as compared to the text published by [Popkonstantinov, Kronsteiner 1994: 
126]. See also: [Попконстантинов 1997].

19 I follow the editions of [Kempgen, Schweier 1996; Гарена, Илиев 2005; 
Попконстантинов 2009: 344]. I introduce some minor corrections according to the photo 
taken by Kazimir Popkonstantinov, which, however, does not represent the amulet in full.
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1 F (..)ходѧщꙋ іс (...) з(...)о н(...) (..)дѧщѹ же нежтꙋ сър(.)те ісъ і рече 
(.)мѹ

G (...)жд(.)ше съ: отъ ж:го небсе (..)ъ о(...) с(.)ходѧщю нежтѹ: отъ 
чръмънаго морѣ ат(..)е(...)в(.)го жлща своег: сърѣте съ:  реч(.) 
емѹ

H Сходещю нежтѹ ѿ сѹхаго мора сходещѹ ісѹ ѿ з небсе  рече ѥмѹ 
ісь.

I схо(д)щꙋ [іс]в ѿ з.го нб(с)е,  ѿ готоваго ж(л)ща своего. сходещꙋ 
нежтꙋ ѿ сꙋхаго мора.   стретоше емꙋ,  ре(ч) емꙋ

2 F камо деш нежте
G камо деш (..)жте:
H камо деш нежте
I камо (д)еш нежте.

3 F і рече емѹ нежтъ
G рече нежтъ:
H рече ѥмѹ нежть 
I ѡнь же ре(ч) 

4 F азъ ідѫ въ члв(.) главѫ мозга ісмръ(.)атъ вѣк(...) (..)крѹштъ оѡці 
ослѣптъ ѹш оглѹшітъ

G сѣмо дѫ въ чѣчѧ главѫ моз(...) смръцатъ: вѣка хъ сѹштъ: 
з(..)бъ хъ обтъ ѹ(...) (.)ъ глѹштъ очю хъ слѣптъ: ѹстъ 
хъ крвтъ носа хъ гѹгънат  главъ хъ болѣзнъ: дънъ  
нощъ:

H сѣмо дꙋ г вь члвчю главѹ мозꙿга срьчат челюст прѣломт 
зѹбы хь ронт. шѥ хь крвт  ѹше хь глѹшт ѡч хь 
ѡслѣпт  носа гѹгьнат крьве хь пролꙗт вѣка хь сѹшт 
ѹстьнь хь крвт.  ѹдовь хь раслаблат жль хь ѹмрьтвт 
тѣла зьмьж(д)ат лѣпотѹ хь змѣнт бѣсомь мѹчт ѥ.

I азь дꙋ вь члвчꙋ гл(в)ѹ. кост емꙋ прѣломт. мозга змрцат крьвь 
пролат. зꙋб зронт, нось ѡгꙋгнт, ѡч ѡслепт. ꙋш ѡглꙋшт. 
 главе (х) болезꙿнь днь  нощь,

5 F і рее емѹ
G  рече емѹ съ:
H  рече ѥмѹ ісь
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I  ре(ч) емꙋ їс 
6 F

G
H
I запрѣщаю т мене(м) мо(м). да не деш вь члвчꙋ главꙋ.

7 F обрат сѧ въ (...)ѫ горѫ і въ еленѫ главѫ  въ (...)нѫ
G обрат ес(...) (..)жте: д въ горѫ  вълѣз въ еленѧ главѫ  в 

(.)вънѧ:
H ѡбрат се нежте д вь пѹстѹю горѹ  вь пѹстынѹ. ѡбрѣт тѹ 

ѥлѣнѹ главѹ  вьсел се вь ню.
I нь (д) вь пꙋстꙋю горꙋ.  вьлез вь еленꙋ главꙋ,  ѡвнꙋю.

8 F тъ бо естъ тръпѣлвъ
G та бо въсе тръпте  прѣстрадаете тѹ прѣбѫд:  пожъд донждеже 

нбо  землѣ конъчает се
H ть бо все трьпть  все страж(д)еть ть бо врѣмена смѣтаѥть вь 

рожшхь свохь. срѣчь тебѣ нежте г(д)а спаде [..]ебесе. д вь 
камене ть бо все трьпть змѹ  зно  всѣко плодьство ть бо ѿ 
вар жестокь ѥсть вь себѣ дрьжат те сльнь ѥсть нежть да тѹ 
мѣ жлще доньдѣже небо  земла ммодеть  кончаѥть се

I та бо е(с) трьпелва.  смрть прѣтрьпет, тꙋ пож(д). донꙿде(ж) нбо  
змла сконꙿчаеть се. 

9 F
G ѹбо се ба: сѣдѧщаего на прѣстолѣ херовмъстѣ: дождеже прдетъ 

гъ: сѫдтъ въселенѣ:  тебѣ бѣсовънъ нежте начѧлъче (!) 
въсѣкомѹ недѫгѹ: заклаю(!) т(.) нежте отд от ра бож гермлъ 
еро

H ѿнд(!) ѿ раба бжꙗ ім(р)е. н кь томѹ не бѹд тебе н ме н твоѥ 
(..)вьньмь ꙗко дасть гь здраве рабѹ своѥмѹ ім(р)е.

I ꙋбо се ба седещаго на прѣстоле херꙋф(м)сце.  тебѣ бесовн нежте 
начелꙿнче вꙿсакомꙋ недꙋгу. заклнаю те бго(м) жв(м) зл нежте. 
ѿт(д) ѿ раба сего їм(р)

10 F нꙑнѣ  прсно  въ вѣкꙑ вѣкомъ ам(...)
G амн (...)а  стаго дха нънѣ  пр.
H ꙗко томѹ подобаѥть всака.
I вь ме ѡца  сна  стго дха нна  пр(с)нно  в век вѣко(м).
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(H only: 0 Second prayer for the same). 1 As Jesus came down from the seventh 
heaven (add. his ready abode), [and] as nezhit came from the dry (var. Red) Sea, 
they met and Jesus said to him, 2 “Where are you going, nezhit?” 3 And nezhit said 
to him, 4 “I am going (add. here) into a man’s head, to suck his brain, to crush his 
brows (var. jaws/bones), shed his blood, scatter his teeth, deafen his ears, blind 
his eyes (add. warp his neck/mouth, bulge his nose, [give] his head aches day 
and night, and easily paralyse their tendons, mortify their bodies, debilitate their 
graces to entice the demons to torment them).” 5 And Jesus said to him, (I only: 
6 “I curse you in my name not to go to a man’s head.) 7 Turn back, (add. nezhit), 
go to a deserted mountain (add. and a desert), and go into the head of deer and 
ram, 8 for they (var. it) endure everything (add. even death). (add. It jumbles to-
gether the times in its horns?, that is to say you, nezhit, when you fell from heaven. 
Go into stone, for it endures cold and heat and any accretion. Through the heat 
it is hard [enough] to keep you, it is strong, nezhit.) There (add. stay/have your 
abode) and wait until heaven and earth (add. pass away and) come to an end. 
9 Fear God sitting on the throne of the cherubim (add. until the Lord comes to 
judge the universe), and you, demoniac nezhit, chief of every affliction, I curse you, 
(add. nezhit), go away from (var. for God will give health to) the servant of God 
NN.” 10 (Doxologies).

Undoubtedly, the prayers discussed so far originate from common source text, 
where nr. I is the shorter and nr. II is the extended version. Apart from the same 
structure and content, there are clear lexical coincidences between them, too.

There is also no doubt that both versions have certain Greek parallels.
The famous amulet found in a stone sarcophagus in the Roman village of 

Carnuntum in the Altenburg-Petronel region of Austria, can be considered a 
precursor to Christian texts intended to expell / heal headache. It is written 
on a silver plate and dates to the 1st–2nd centuries or the 2nd–3rd centuries:20 
Πρὸς ἡμίκρανον. Ἀνταύρα ἐξῆλθεν ἐκ τῆς θαλάσσης ἀνεβόησεν ὡς ἔλαφος 
ἀνέκραξεν ὡς βοῦς ὑπαντᾷ αὐτῇ Ἄρτημις Ἐφεσ[ία] Ἀνταύρα πο[ῦ] ὑπάγις; 
ἰς τὸ ἡμίκρ[ανον]. [μ]ὴ οὐ[κ] ἰς τὰ ν… True, the demon / disease Antaura, 
according to this narrative from Late Antiquity, was banished by Artemis 
of Ephesus, but it is clearly connected with the later medieval manuscript 
tradition (Greek and Slavonic) by identical elements such as the demon’s com-
ing from the sea, and its meeting and conversation with the divine protagonist 
acting as both exorcist and healer. The indication at the beginning that the 
historiola written on the amulet from Carnuntum is intended πρὸς ἡμίκρανον 
suggests that it has as its prototype a text from a manuscript from which it was 
copied together with the rubric [Faraone 2018: 255].

Christian versions of this narrative are attested in several Greek 
manuscripts, if we count the previous editions, but a special study would 
undoubtedly identify a far greater number of witnesses than those published. 

20 See edition and commentary in: [Kotansky 1994: 58–71].
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The earliest manuscript is used by A. Dmitrievsky — Sin. gr. 973 from mid-12th 
century (1153), in which on f. 108v the following text is included [Дмитриев-
ский 1901: 118–119]:21 Ἐξήρχετο αὕτη ἡ ἄβρα ἀπὸ τῆς θαλάσσης, ἀπήντη
σεν αὐτῇ ὁ πρωτοαρχάγγελος Μιχαὴλ καὶ εἶπεν αὐτῇ. πόθεν ἔρχεις καὶ ποῦ 
ὑπάγεις, ἄβρα μελάνη μεμελανωμένη, τριχειλετρικέφαλε; Ἐγὼ ὑπάγω ἀν
θρώπου ὀστέα φαγεῖν καὶ τὸ κρέας ἀφανῖσαι. Λέγει αὐτῇ ὁ πρωτοαρχάγγε
λος Μιχαήλ. Οὐκ ἔχεις, ἄβρα, ἐξουσίαν ἀνθρώπου ὀστέα φαγεῖν καὶ τὸ κρέας 
ἀφανῖσαι, ἀλλ’ ἐπιβρέξει ἐπὶ σὲ Κύριος ὁ Θεὸς πῦρ ἐξ οὐρανοῦ καὶ διασκορπή
σει σε ἐπὶ τῶν ποταμῶν καὶ ἐπὶ τὴν θάλασσαν. Ἔξελθε καὶ ὰναχώρησον ἀπὸ 
τὸ μέλος καὶ τὰ ὀστᾶ τοῦ δούλου τοῦ Θεοῦ ὁ δεῖνα, κτλ. The prayer continues 
without literal similarities with the Slavonic texts. It is obvious that in this 
version it is supplemented and the narrative develops in a different direction. 
Such extended Greek variants were published by M. Sokolov and A. Almazov 
[Соколов 1894: 22–23, Алмазов 1901: 91–95, nr. 11–14].

In Par. gr. 2316, dating back to the 15th century, there is a historiola on 
ff. 319v–320r, which, like the one above, is a combination of several source 
texts. One of them obviously contains the narrative under consideration [Leg-
rand 1881: 17–18]: Πρὸς ἡμίκρανον. Εἰς τὸ μέγα ὄνομα τοῦ θεοῦ παντοδυ
ναμένου. ὡς ἐξήρχετο τὸ ἡμίκρανον, τὸ ἥμισυ τοῦ ἡμικράνου, τὸ συνεργὸν 
τοῦ διαβόλου, ἀπὸ τὰ βάθη τῆς θαλάσσης καὶ ἡπήντησεν ἡπήντησέν [αὐ]το 
ὁ κύριος ἡμῶν Ἰησοῦς Χριστὸς καὶ ἐπερώτησεν αὐτο. ποῦ ὑπάγεις, τὸ ἡμι
κράνιον, τὸ ἥμισυ τοῦ ἡμικράνου, καὶ ἀπεκρίθην καὶ εἶπεν κύριε, τί με ἐπε
ρώτησας; ἐγὼ ὑπάγω εἰς τὸν δοῦλον τοῦ θεοῦ .οδ. εἰς τὴν κεφαλήν του νὰ τὸν 
ὀμυαλόν του νὰ χύσω τὰ ὀμμάτιά του νὰ κινήσω. καὶ ἀπεκρίθη ὁ κύριος ἡμῶν 
Ἰησοῦς Χριστὸς [καὶ] εἶπεν αὐτῷ. ὕπαγε εἰς τοῦ Ἀραρᾶτ τὸ ὄρος, ὅπου σημα
ντηρίου φωνὴ οὐκ ἀκούεται. ἐκεῖ νὰ φᾷς, ἐκεῖ νὰ πῇς, ἐκεῖ τὸν θυμόν σου νὰ 
διαβάσῃς. Χριστὸς ἐγεννήθη ἐν Βηθλεὲμ τῆς Ἰουδαίας, Χριστὸς ἐσταυρώθη 
ἐν τόπῳ κρανίου. φεῦγε, τὸ ἡμίκρανον, τὸ ἡμισὸν τοῦ ἡμικράνου, ἀπὸ τὸν 
δοῦλον τοῦ θεοῦ δεῖνα. Στῶμεν καλὰ, στῶμεν μετὰ φόβου.

Another version is found in Marc. gr. app. II 163 (olim Nanianus 225), 
dating from the 16th century [Pradel 1907: 267–268]:22 Εὐχὴ ἡμικράνη εἰς 
πονοκεφάλι. Ἡμίκρανον ἐξήρχετο ἀπὸ θάλασσαν κρουόμενον καὶ βρυχού
μενον καὶ ὑπήντησε αὐτῷ ὁ κύριος ἡμῶν Ἰησοῦς Χριστὸς καὶ εἶπεν αὐτῷ. 
ποῦ ὑπάγεις κράνιον καὶ ἡμικρὰν καὶ πονοκεφάλι καὶ ὀφθαλμόπονον καὶ νε
μοπύρωμα καὶ δάκρυα καὶ λεύκωμα καὶ κεφαλοσκότωσις; καὶ ἀπεκρίθη ὁ 
πονοκέφαλος πρὸς τὸν κύριον ἡμῶν Ἰησοῦν Χριστόν. ὑπάγομεν, ἵνα καθίσω
μεν εἰς τὴν κεφαλὴν τοῦ δούλου ὁ δεῖνα. καὶ ὁ κύριος ἡμῶν Ἰησοῦς Χριστὸς 
λέγει πρὸς αὐτόν. βλέπε, μὴ ὑπάγε εἰς τὸν δοῦλόν μου. ἀλλὰ φεύγετε καὶ 

21 [Гранстрем 1981: 87] reports for a copy of such a text too.
22 Same text (end is missing due to loss of folia) is found on ff. 145–145v in Vat. gr. 1538 

from the 15th century. A similar version is published by [Vasil′ev 1893: lxviii].
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ὑπάγετε εἰς τὰ ἄγρια ὄρη καὶ ἀνέβητε εἰς ταύρου κεφαλήν, ἐκεῖ κρέας φάγε
τε, ἐκεῖ αἷμα πίετε, ἐκεῖ ὀφθαλμοὺς διαφθείρετε, ἐκεῖ κεφαλὴν σκοτώσατε, 
κυμαίνετε, διαστρέψατε. εἰ δὲ καὶ παρακούσατέ μου, ἐκεῖ σε ἀπολέσω εἰς τὸ 
καύσιον ὄρος, ὅπου κύων οὐ ὑλακτεῖ ὅ τε ἀλέκτωρ οὐ φωνεῖ. ὁ πήξας ὅριον ἐν 
τῇ θαλάσσῃ, στῆσον τὸ κράνιον καὶ ἡμίκρανον καὶ τὸν πόνον ἐκ τῆς κεφαλῆς 
καὶ τοῦ μετώπου καὶ τῶν βρεφάρων μυελῶν ἀπὸ τοῦ δούλου τοῦ θεοῦ ὁ δεῖνα. 
στῶμεν μετὰ φόβου, ἀμήν. καὶ κατὰ τοῦ βαίνοντος εἰς τὸν ᾅδην καὶ συντρίψα
ντος τοὺς μοχλοὺς τῶν πυλῶν κατ’ ἐκεῖνον γὰρ εἶσαι ὁρκίζω σε μὴ τρόμαξε, 
μὴ φοβηθῇς, ἀλλὰ στᾶσον καὶ κάθησον εἰς τὸ ἴδιόν σου τόπον, μὴ ὑπερκακί
σῃς, μὴ περιλακτίσῃς τοῦ δούλου τοῦ θεοῦ εἰς τὸ ὄνομα τοῦ.

In none of these Greek texts is the demon/disease banished to the head of 
a deer, as it is in Slavic sources (in the prayer published by Pradel — ἀνέβητε 
εἰς ταύρου κεφαλήν). However, this topos is found in a protective text against 
epilepsy in a 15th-century ms. II.C.33 from the National Library “Vittorio 
Emanuele III“ in Naples, ff. 233v–234r. There is a clear conflation between 
different texts in this witness, but the end reads as follows [Delatte 1927: 
618–619, Vasil′ev 1893: lxviii]: ...καὶ ὑπήντησαν αὐτῷ Μιχαὴλ καὶ Γαβριὴλ 
καὶ εἴπασιν ποῦ ὑπάγετε, ἑβδομήκοντα δύο ἥμισυ γενεαί; καὶ εἶπον ἡμεῖς 
ὑπαγαίνομεν εἰς τὸν δοῦλον τοῦ θεοῦ ὁ δεῖνα νὰ πίωμεν τὸ αἷμα αὐτοῦ, νὰ 
φάγωμεν τὸν μυελόν του, νὰ σκοτώσωμεν τὸ φῶς του, ἵνα μὴ τὸν κόσμον 
ἀγάλλεται. καὶ εἶπεν αὐτῷ ὁ κύριος ἡμῶν Ἰησοῦς Χριστὸς ὁρκίζω σε ἵνα μὴ 
εἰσέλθῃς εἰς τὸν δοῦλον τοῦ θεοῦ ὁ δεῖνα, ἀλλ’ ἵνα ὑπάγῃς ἄνω εἰς ὄρος ὅπου 
ἔναι ἔλαφος δικέριος, ἑξακέριος, ἵνα σέβῃς εἰς τὴν κεφαλὴν αὐτοῦ. καὶ φάγε 
καὶ πίε ἐκεῖ τὸν κόσμον ἀγάλλων. ὅτι ὁ δοῦλος τοῦ θεοῦ βαπτισμένος ἔναι καὶ 
μυρωμένος καὶ οὐ δύναται κακὸν ὑπομένειν οὔτε ἡμέραν οὔτε νύκτα. στῶμεν 
καλῶς, στῶμεν μετὰ φόβου θεοῦ, ἀμήν.

A similar dialogue between Archangel Michael and a demon (in this case, 
Αβιζου) is attested on two lead amulets found in northern Cyprus. Both date 
to the 7th century or later. In the first of them [Giannobile 2004: 727–750; 
Giannobile, Jordan 2006: 83–84, nr. 12], the beginning of the text reads as fol-
lows, with the necessary reconstructions: [εὐχὴ] τοῦ δούλου τοῦ θεοῦ Ἰωά[ν
νου] τοῦ ἐλε[ουμένου], Κύριος ὁ θεός·κατερχόμενος Μιχαὴ[λ] ὁ ἀρχάγγελ̣ος 
ἀ[πὸ τοῦ ὄ]ρους τοῦ Σινᾶ ηὗρε τὴν Αβιζου ἔχουσαν τὰ[ς] τρίχα[ς] αὑτῆς ἕως 
τῶν πτερνῶν αὐτῆς καὶ τοὺς ὀφθ[αλμοὺς] αὐτῆς πεπυρωμένους σφόδρα· καὶ 
λέγει αὐτῇ Μιχαὴ[λ] ὁ ἀρχάγγελος· ποῦ πορεύῃ; ἐγὼ ἀπέρχω [εἰσελ]θεῖν εἰς 
τὸν οἶκον ὡς ὄφις καὶ ὡς δράκων καὶ ὡς τετράπ[οδον], κτλ. In the second one 
[Giannobile, Jordan 2006: 84, nr. 13] there is the following passage: ...καὶ λέγει 
αὐτῇ Μιχαὴλ ὁ ἀρχάγγελος. ποῦ πορεύῃ; Ἀπεκρίθη τὸ πνεῦμα καὶ λέγει τῳ. 
Ἀρχάγγελε, ἐγὼ ἀπέρχομαι εἰσελθεῖν, κτλ. This text, of course, represents its 
own tradition; here, we are only interested in the fact that a part of a narrative 
similar to the one under consideration is present on Greek amulets, too.
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III.
According to yet another Slavonic historiola, a procession of angels and 
archangels tell Archangel Michael that they are going to stab the nezhit with 
knives and burn it with candles. A similar text is preserved on a lead lamella 
found in the village of Gradets, Vidin region. The lamella is 7.5 cm high, 4.5 
cm wide, folded 7 times, and the text is inscribed in Glagolitic and Cyrillic.

Most of the characters are Cyrillic, however ⱔ, ⱗ, ⰵ, ⱋ are in Glagolitic only. 
The number seven is rendered with a Cyrillic letter ж, i.e. according to its nu-
merical value in Glagolitic (ж does not have a numerical value in Cyrillic). 
Single-jer (ъ) spelling is applied. Jery is denoted by digraph ъ, which testifies 
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to a connection with the Glagolitic tradition. All characters for nasal vowels 
(only the ones for iotated and non-iotated front jus, ⱗ and ⱔ, are attested) are 
used in free variation. Ouk is rendered with у. According to [Попконстанти-
нов 2014], the amulet should be dated to the 10th century.

The oldest manuscript witness, once again, is found in the Slepche eucholo-
gium, on ff. 19r–19v in the part, currently kept under nr. 35 in the V. I. Gri go-
ro vich collection of RGB23. The same narrative is also present in the following 
manuscripts: on ff. 156r–156v in RNB ms. Q.I.1181, on f. 26v in RNB ms. 
Q.п.I.24, on f. 134v-135r in NBKM ms. 622,24 on f. 160v in RNB ms. Q.I.1297.

See below the text preserved in all these witnesses and its English 
translation.

J Gradets Amulet25

K RGB, f. 87, ms. 35 (Slepche Euchologium)

L RNB, Q.I.1181

M RNB, Q.п.I.24

N NBKM, ms. 622

O RNB, Q.I.1279

0 J Въ мѧ твое хе стнъ бе 
K млтва .д. томѹ(ж) 
L
M Помлѹ хсе стны.
N
O

1 J дешѩ ж ангъ  ж аръхаглъ ж свѣщ(.) носѧщ(.)  ж ножъ ос(.)рѧщ(.) 
K Поде .з. англь .з. архнгль .з. свѣщь носеще .з. ножь ѡстреще 
L Гредѣше .з. аггль .з . архггль .з . свѣщь носеще .з . (...) ѡстреще 
M подоше .з . аггль.  .з . архгль .з . ножевь носеще .з . свѣщь дрьжеще 
N Подѹ .з . апль .з . архгль .з . севь ѡстреще  .з . свѣще носеще 
O Егда дѣхꙋ .з . аггль. з . архаггль.  з . мечевь ѡстреще . з . ножевь. 

2 J  сърѣте ѧ ах(.)гъ мхлъ (!)  рече 
K  срѣте хь арханьгль гаврль  рече мь 
L  стрѣте (х) архггль мхаль  ре(ч) мь 

23 Published for the first time by [Kačanovskij 1881: 154].
24 Published by [Цонев 1923: 133–134].
25 Edited and analyzed by [Попконстантинов 2014]. Here I render Glagolitic ⱔ with ѧ, 

and ⱗ with ѩ.
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M срѣте (х) арх(с)тгь мхаль  гаврль. вьпрос мхала  гаврла 
вьпрос 

N  срете хь мхаль  гаврль  ре(ч) мь. 
O тог(д)а стрете мїхаль гаврль.  ре(ч) мь 

3 J камо де(..) ж аглъ  архгглъ  ж свѣщѣ н(...)ъ  ножъ острѧщъ 
K камо дете .з. англь .з. архнгль .з. свѣщь носеще .з. ножь ѡстреще 
L камо дете .з . аггль .з . архггль .з . свѣще носеще .з . ножевь ѡстреще 
M камо дете .з . аггль.  .з . архгль 
N где хощете пот .з . аггль 
O г(д)е де(т) з  аггль  з . архаггль.  з . мьче(в) носеще . з .мь ножевь. 

4 J  р(...) 
K  рѣше ѥмѹ 
L ѡн же рѣше 
M  рѣше 
N рекоше 
O  рекоше емꙋ 

5 J чноначѩ(..)че демъ н(..)та сѣщъ нежта рѣзат  (..)ежщъ (!) 
K демь нежта ѡсѣщ  зьгнат 
L чноначелнче демь нежта рѣзаты  свѣщам ждещ. 
M демь кь рабѹ бжю м(р) нежта сьсѣщ рѣзат  ж(д)ещ 
N демь нежта сѣщ  сь свѣщам ждещ 
O ме смо пꙋщен нежта резат. 

6 J  кръв стрѣбт (...) (...)въ бж(..) рабѣ вану (!) 
K нь остан се раба бжꙗ. ім(р)е. 
L  даты здравїе. рабѹ бжїю ім(р)е 
M крьв ѥ(г) зь ѡю земат 
N  крьвь з ѡю стребт рабѹ бжїю ме(р) 
O  ре(ч) мь мїхаль гаврль. дете  прѣрежете емꙋ корень 

7 J  нъна прсно  въ вѣк вѣкома (!) амнъ. 
K вь ме ѿца  сна. 
L вь ме ѡца  сна  стго дха н. 
M ннꙗ  пр(с)но. 
N всег(д)а  ннꙗ  пр(с)но. 
O в(о)ь.
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0 In your name, Christ, true God (var. Have mercy, true Christ). 1 [There] went 
seven angels and seven archangels, carrying seven candles, sharpening (var. hold-
ing) seven knives (var. swords). 2 And Archangel Michael (var. Gabriel/Michael 
Gabriel) met them, and said to them, 3 “Where are you going, seven angels and 
seven archangels, carrying seven candles, sharpening seven knives (var. swords)?” 
4 And they answered, 5 “(add. Commander), we are going to stab (add. cut) the 
nezhit and to burn [it], 6 and to remove the blood from the eyes (var. leave/restore 
the health) of the servant of God NN.” (O and Michael Gabriel said to them, Go 
and sever his root.) 7 (Doxologies).

Evidence that this text is also borrowed from Greek manuscript tradition can 
be found in an important study by M. Sokolov, in which the Russian scholar 
published the following fragment of the difficult-to-read and corrupted text 
[Соколов 1894: 21]: ...ὡς ἐξήρχοντo ἑπτὰ ἀγγέλοι ἑπτὰ ἀρχαγγέλοι ἑπτὰ 
μαχαίραι βαστάζοντες καὶ ἀπεκρίθη ὁ ἔνας καὶ εἶπεν ἀπέρχομεν εἰς κεφαλό
πονον τοῦ δούλου τοῦ θεοῦ τόνδε καθαρίζομεν τὸ ἡμισίκρανον...

The same narrative is found in a 15th-century ms. 16 C II from the British 
Library, f. 68r:26 εἰς ἡμικράνιον. εἰς ὄνομα τοῦ πατρὸς καὶ τοῦ υἱοῦ καὶ τοῦ 
ἁγίου πνεύματος. ἠνεῴχθησαν αἱ ἑπτὰ πύλαι τοῦ οὐρανοῦ καὶ ἐξέβησαν οἱ 
ἑπτὰ ἀρχάγγελοι μετὰ ἑπτὰ ξίφη τὰ κεκονημένα καὶ ἀπήντησεν αὐτοῖς ὁ 
κύριος ἡμῶν Ἰησοῦς Χριστὸς καὶ εἶπε ποῦ ὑπάγετε οἱ ἑπτὰ ἀρχάγγελοι μετὰ 
ἑπτὰ ξίφη τὰ κεκονημένα; καὶ εἶπον κύριε καλὸν τὸ ἐρώτημά σου. ἡμεῖς 
ὑπάγομεν εἰς τὸ ὄρος τῶν ἐλαιῶν νὰ κόψωμεν πεῦκον κέδρον καὶ κυπάρισσον. 
καὶ εἶπε μὴ ὑπάγετε εἰς τὸ ὄρος τῶν ἐλαιῶν, ἀλλὰ ὑπάγετε εἰς τὸν δοῦλον τοῦ 
θεοῦ ὁ δεῖνα καὶ κόψετε τὸ αἷμα τὸ ῥεῦμα τὸ ῥευματικὸν τὸ αἷμα τὸ ῥεῦμα τὸ 
σταλάζον τὸ κράνιον τὸ ἡμικράνιον τὸ ἥμισυ τοῦ ἡμικρανίου. στῶμεν καλῶς, 
στῶμεν μετὰ φόβου τοῦ θεοῦ ἡμῶν ἐν ὀνόματι κυρίου τοῦ ποιήσαντος τὸν 
οὐρανὸν καὶ τὴν γῆν. The following instruction is appended: τῇδε γράφεις 
τὸ τοῦ ἀνθρώπου ὄνομα. γράφε αὐτὸ ἐπάνω τῆς κεφαλῆς αὐτοῦ καὶ ἅς τὸ 
βαστάζῃ εἰς κεφαλὴν αὐτοῦ.

IV.
Another popular text against nezhit was inscribed on an amulet found in 
Tsresh ka fortress (Chreshche), near the town of Shtip in Northern Macedonia. 
The narrative speaks of nezhit, which was passed from Adam to Eve, from 
Eve to the lead, and so on until the sun dried it up and made it vanish. The 
lead plate, which was rolled up, measures 7.3 cm long and 2 cm wide when 
unfolded. 

The spelling is single-jer (ь), nasal vowels are absent (but objectively 
they cannot be used due to the content of the text). The features of the script, 

26 [Zellmann-Rohrer 2016: 343].
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especially the form of в, ж, т suggest dating to a period later than the 13th 
century.

The narrative is very popular, so I will only dwell on several witnesses 
in which it is present. We find it on ff. 410–410v in Slavonic ms. 22 of LGP in 
Jerusalem (a Serbian horologion from 1497–1498), on f. 91v in ms. Q.I.1182 
from RNB (a Serbian euchologium from the first quarter of the 17th century), 
and on f. 136v in ms. 622 of the NBKM in Sofia.27 Other copies are present in 
manuscripts from the 16th–19th centuries.28

27 The latter is published by [Цонев 1923: 135].
28 According to the research of [Левшина 2016], the text is found in ms. 422 of the 

Serbian Academy of Sciences and Arts in Belgrade, mss. 273 and 646 of NBKM, mss. 
47, 454 and 675 of the National Library of Serbia, ms. 344 of the Patriarchal Library in 
Belgrade, I.b.140 of the Library of the Croatian Academy of Sciences and Arts, ms. 14 
of the Museum of Podgorica, among others. Cf. also texts and scholarly literature in: 
[Катић 1961: 123; Раденковић 2007: 702].
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P Chreshche Amulet29

Q LGP, Slav. 22

R RNB, Q.I.1182

S NBKM, ms. 622

0 P
Q мол(т)ва ѿ неж(т). а.
R
S

1 P (...)ѣ нежть  днь  даде евьке
Q ада(м) ме нежть  прададе(!) гѡ евьзе
R Ада(м) мѣ нежты.  прѣдаде ѥго ѥве.
S Адамь мее нежть. д адамь  дасть еве, 

2 P е(...) (.)аде ѡловꙋ ѡлово водѣ вода хꙋлю(!)
Q [е]вьга ѡловꙋ морꙋ морѣ вльна(м) вльн пена(м) пен кра 
R  ѥва ѡловꙋ.  ѡловѡ морѹ.  море вльна(м).  в[л]ьн пескѹ.  песокь 

краю.
S ева ѡловꙋ, ѡлово морꙋ, море вльнамь, вльн краев, 

3 P  кра(.) (...)авѣ трѣвѣ росѣ роса сльньцꙋ сьш(...)
Q кра пескꙋ песькь траве трава рꙋсе вьсꙗвьшь слнце  ꙋсьшы
R  кра травѣ. трава сльнцѹ(!) вьсїавꙿшꙋ слнцꙋ. сьше роса.
S кра пескꙋ, песокь траве, трава росе, роса слнцꙋ. слнце вьсїавꙿшꙋ сьшероса.

4 P та(.)о да схене нежть н(...) мїрне.
Q тако да сьшеть нежть. на раба бжꙗ ме(р).
R тако да сьхнеть неж(т).  дна. ѿ глава раба бжѥго їме(р).
S тако да сьхнеть нежть ѿ раба бжїа,

5 P
Q вь ме ѡца  сна  стаго дха.  ннꙗ  прсно () вь век века амнь.
R вь ме ѡца  сна  стаго дха.  ннꙗ  пр(с)но.
S вь ме оца  сна  стго дха  ннꙗ  пр(с)но  вь вѣкы вѣко(м).

(0 Ad hoc title). 1 Adam had nezhit and gave it to Eve, 2 Eve to the lead, the lead 
to the sea, the sea to the waves, the waves to the foam, the foam to the shore, 3 the 
shore to the sand, the sand to the grass, the grass to the dew, the dew to the sun, 
rising, the sun dried it (var. the dew). 4 Thus may dry the nezhit (add. and gout) of 
the servant of God NN. 5 (Doxology).

29 I follow here the edition and images published by [Чаусидис 1995: 153–166].
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V.
In 2006, N. Markov analyzed two amulets, probably found in western Bulgaria, 
which measure 6.5×2.8 cm, and 8.7×2.8 cm, correspondingly [Марков 2006]. 
At first glance, one can see a similarity in the script of the two inscribed texts, 
as well as a similarity in the size of the plates, i.e. the same width. A closer look 
at the two texts reveals that both plates form a single whole.

        

Some features of script and spelling seem of particular importance: ꙑ with a 
line connecting the two components (), correct use of letters for nasal vow-
els (however, without iotation главъннѫѫ), archaic appearance of the front 
jus (30) in ожв мѧ, single-jer (ъ) spelling (the reading четвьрѣ is not cer-
tain due to the folding of the plate). The ч-character is cup-shaped (), with a 
vertical stroke often crossing the loop. The amulet was intended for a woman 
(сѣ раба божѣ). N. Markov dates the inscriptions of both plates to the peri-
od of late 10th–11th century.

This amulet contains a text that states that God laid his hand on Adam’s 
head, and Adam never since had a pain in his head caused by nezhit.

30 On this character see here footnote 9.
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The same narrative is found in a number of manuscripts dating from the 
14th century onwards.31 The earliest witness is included on ff. 26r–26v in ms. 
Q.п.I.24 of RNB in Saint Petersburg. It also occurs in another Serbian eu-
chologium, ms. Q.I.1181, kept in the same library, on ff. 155v–156r. In ms. 622 
from NBKM it is included among prayers against nezhit on f. 134v:32

T Double Amulet from W–Bulgaria33

U RNB, Q.п.I.24
V RNB, Q.I.1181
W NBKM, ms. 622

1 T г (с)тн бе нашъ жвотъ еже п(о)лож на главѣ рѫкѫ адама
U Помлѹ хсе стны бже ншь. вьзложѹ рѹкѹ твою жвотнѹю на 

главѹ адамою.
V Хс стны бь нашь. еже вьзлож рѹкѹ свою на главꙋ адамовѹ.
W Хс стн бь ншь вьзлож рꙋкꙋ на главꙋ адамовꙋ.

2 T адамъ бо не болѣ главѫ отъ нежта н полъ главꙑ н очма свома 
н четвръ(!) главꙑ амнъ

U адамь же не поболѣ главою н поль главы. н ѹшма н ѡчма свома 
н всѣм ѹды тѣлес своѥго.

V адамь боле главою. не ка (?) болѣ ѿ нежта н поль главою. н д.та 
главою. н ѡчма н ѹшма свома амнь.

W адамь не боле главою н нежтомь н поль нежта н четврьта честь 
нежть.

3 T така(!)  сѣ раба божѣ да не бол главѫ отъ нежта н полъ главъ 
н  четвьрѣ главꙑ н очма свома н тѣломъ свомъ амнъ хе бе 
нашъ зъбав члвѣка се с болѣзн главъннѫѫ  ож

U вьзлож рѹкѹ твою жвотворещѹю на главѹ рабѹ твоѥмѹ. ім(р). 
да не болть н главою н поль главы н четврьтѹ честь главы. н 
ѹшма. н ѡчма. н всѣм ѹды тѣлес своѥго.

V

31 According to the research of [Левшина 2016], the text is also found in ms. 312 from 
the F. F. Mazurin collecton in the Russian State Archives for Ancient Acts (op. 1, f. 
196), mss. 85 and 331 from the collection of the Volokolamsk monastery in RGB 
(f. 113), ms. 1086/1195 from the collection of the Solovki monastery in RNB, ms. 
193 from the collection of A. S. Petrushevich in the Lviv National Scientific Library 
“V. Stefanik” at the Ukrainian Academy of Sciences, among others. 

32 Published by [Цонев 1923: 133].
33 I borrow both the text (with minor corrections) and images from the publication of 

[Марков 2006].
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W тако  се рабь бж ім(р)е да не болть нежтомь н поль нежта
4 T в мѧ оца  сна  стго дха  нъна (!)  прсно  въ вѣк вѣкома ам(.). 

U ннꙗ  пр(с)но. 
V амнь. 
W вь ме ѿц а  сна. 

1 (add. Have mercy,) Christ our true God, who laid your (add. life-giving) hand 
on Adam’s head, 2 [and] Adam had no pain in his head from the nezhit, nor half 
his head, (add. nor his eyes or ears, nor all limbs of his body) nor a quarter of his 
head. (add. Amen) 3 So may this servant of God (var. Lay your life-giving hand 
on the head of your servant that) NN have no pain in his head, nor half his head, 
nor a quarter of his head (add. nor his eyes or ears, nor his body) from the nezhit 
(add. Amen. Christ our God, deliver this man from headache and make him live.) 
4 (Doxology).

A partial parallel to the Slavonic text is found in Greek, in the prayer Εἰς πόνον 
κεφαλῆς [Алмазов 1901: 90], which begins as follows: Θεὸς ὁ ἀληθινὸς, Θεὸς 
ἡμῶν ὁ ἐξ ἀρχῆς ἐπιθήσας τὴν χεῖρα αὐτοῦ ἐπὶ τὴν κεφαλὴν αὐτοῦ ἐπόνεσεν, 
οὐδὲ τὰ ὀστᾶ αὐτοῦ, οὐτε ἡ κεφαλὴ αὐτοῦ ἐπόνεσεν, οὕτως μήτε τοῦ δούλου 
τοῦ Θεοῦ δεῖνος ἀπὸ τὴν σήμερον ἡμέραν καὶ ὥραν μήτε πονέσῃ τὴν κεφαλὴν 
αὐτοῦ, μήτε τοὺς ὀδόντας αὐτοῦ, κτλ.

Conclusion
Most of the archetypes of the texts analyzed date back to the earliest period of 
Old Bulgarian writing, i.e. the 10th–11th centuries. For nos. I, II, III, V, this 
conclusion is supported by features of different type:

– graphic features, such as the use of Glagolitic or traces of Glagolitic 
scribal habits;

– features of spelling, such as use of ъ only, the use of characters for nasal 
vowels in their etymologically correct places;

– features of script, such as the shapes of ꙑ, ч, шт/щ;
– grammatical archaisms, such as supine forms after verba movendi or ath-

ematic aorist forms;
– the archeological context of lead tablet finds.

Another interesting observation as concerns the texts nrs. I, II, III, V is 
that they survived on 10th–13th-century Bulgarian lead plates and in 
13th–19th-century Serbian (as well as Romanian and Russian) manuscripts. 
No Bulgarian manuscripts dating prior to the 19th century remain, however, 
such surely existed. Parallels to Greek witnesses clearly show that prior to 
being inscribed on lead amulets, exorcisms against nezhit were included as 
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“prayers” in manuscripts. Such an interplay between manuscript and amulet 
texts is attested in Ancient and Byzantine Greek tradition as well.

Although manuscript witnesses date to a later period, they still contain 
some important data regarding the content and language of the Slavonic ar-
chetypes of the examined historiolae.34 However, some copies (the earliest ex-
ample being the 13th-century Slepche euchologium) show traces of secondary 
editing already. On the other hand, lead plates preserve archaic features of 
spelling and grammar, which are not found in manuscripts due to their prov-
enance and later date. However, the texts inscribed on them show traces of 
abridgement and, sometimes, contain errors of different kinds. This means 
that recentiores non deteriores, so the history of these texts can be revealed 
only by bringing together evidence from all kind of Slavonic and Greek wit-
nesses regardless of the material, origin and time of their creation.

In conclusion, Slavonic lead amulets seem to represent a “missing link” 
in the Ancient and Byzantine tradition of using protective amulets, and/or its 
continuation. The texts inscribed on them may be classified as a “missing link”, 
too, since Greek parallels published so far are included in late manuscripts and 
subjected to many secondary additions, conflations and other changes, while 
the Slavonic ones, in most cases, keep the brevity of their archetype and intro-
duce fewer new elements. This shows their importance as a source for studying 
the texts themselves, as well as studying the use of such “magical” practices, 
often banned by official church authorities in a Christian environment.35

Abbreviated Names of Libraries, Archives, and Depositories
GIM State Historical Museum, Moscow
LGP Library of the Greek Patriarchate, Jerusalem
NBKM Sts. Cyrill and Methodius National Library, Sofia
RGB Russian State Library, Moscow
RNB Russian National Library, St. Petersburg
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