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Abstract
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Sources and Tradition of Five Slavonic Medieval Texts against Nezhit
on Lead Amulets and in Manuscripts

Pe3siome

]_[e/lI)IO CTaTbll SBASIETCSI U3y4deHMe IISATII CPeAHEBEKOBBIX CAaBIHCKMX TEKCTOB
3aKAMHAHUN IIPOTMB Marmm He>XX1Ta B COIIOCTaBA€HUM C aHAAOTMMIYHBIMI aHTIY-
HBIMU U BU3AHTUNCKUMU rpe4yeCcKMMm TeKCTaMIL. ABTOp paccMmaTpumBaeT B KOM-
I11€Kce gaHHbI€ TEKCTOB, COXPaHMBIIMXCA KaK B HAaAIIMCAX Ha 3alIMTHBIX aMy-
J4eTax, TaK I B PYKOIIMCHBIX MCTOYHIMKaAX. Ha ocnose CpaBHUTEABPHOIO aHaAIM3a
BBISIBAEH PiIA CYIIECTBEHHBIX TEKCTOAOTMYIECKUX, AMHIBUCTUYIECKMX 11 KYAbTYPO-
JAOTMYECKUX acCIIeKTOB TeMbI, ITOKa3bIBAIOIINX 3Ha4YeHNe CAaBsIHCKOTrO MaTepnasa.

Knioyesble cnoea

HEXUT, MOANTBBI, CpeAHEBEKOBbI€ aMy/A€Thbl, Marus, CAaBJIHCKINE PYKOINCH,
CBUMHIIOBbIEC TabAMIKU

Preface

Asprevious research has shown, lead, a frequent medium used for curse tablets
with harmful inscriptions (defixionum tabellae, defixiones), was seldom chosen
for protective amulets (phylacteria), for which precious metals were preferred
[Giannobile, Jordan 2006: 74-75]. There are about 1,600 defixiones known so
far (about 600 of them in Latin), coming from the entire territory of the an-
cient world, ranging from the fifth century BCE up to the fifth century CE [Ur-
banova, Cuzzolin 2016: 314]. In comparison, the catalogue of Greek amulets
of known provenance, inscribed on gold, silver, copper, and bronze lamellae
[Kotansky 1994], lists only 68 items.! Moreover, most of the latter should be
treated as Jewish or Jewish-influenced, as they belong to the Judaistic theolog-
ical tradition, and there are few recognizably non-Jewish exceptions, no more
than 8 or 9. In an appendix to a case study, S. Giannobile and D. R. Jordan
list an overall of 15 Christian lead texts extant in Greek or Latin [Giannobile,
Jordan 2006: 81-84]. Taken together, the authors state, their rarity suggests a
common reluctance to employ lead for such positive rather than hostile aims.
Surprisingly, Slavonic Balkan tradition shows a significantly difterent
picture. All published Slavonic texts on ca. 15 amulets are inscribed on lead,
and there are ca. 65 more, which remain unpublished, written on lead, too.?
Almost all of them were found in the territory of Bulgaria. All date from the
10th century on, which means some of them originate from the earliest period

1 See new material for example in: [Del Monaco 2013; Zellmann-Rohrer, Martinez-
Chico 2021], cf. also: [Spier 1993] for amulets of other forms such as engraved gems
and cameos, pendants, die-struck tokens, and rings.

2 An edition of this corpus is being prepared by Kazimir Popkonstantinov. His
contribution to research was presenting and analyzing several of these amulets,
see: [[TonkoHcranTnHOB 2014: 288-289, footnote 3] for references to these single
publications of lead texts. The most recent one is [[TonkoHcTaHTHHOB, MapkoB 2021]
in which five Slavonic amulets against fever are discussed.
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of literacy in Old Bulgarian. Despite numerous publications, these amulets
and the texts inscribed on them remain relatively unknown and generally
neglected by the scholars in the field of Greek and Byzantine studies.®

In this paper, I shall examine Slavonic protective amulets in comparison to
ancient and Byzantine Greek ones by bringing together textual evidence from
both tablets and manuscripts. I shall confine myself to studying five historiolae
concerning nezhit, a disease commonly described, as we will see further, as an
infection which affects brain, ears, eyes and bones.* Most of these texts were
previously traced in Serbian and Romanian manuscripts® and examined per
se, i.e. without thorough juxtaposition with Greek texts or with Slavonic lead
amulets.® Thus, the aim of this paper is to fill this gap in research and, based
on comparative analysis, to outline some aspects concerning the role and sig-
nificance of the Slavonic text versions.

During archeological excavations near the village of Odartsi, northeast Bul-
garia, a lead plate was found in a dwelling from the period of 10th to 11th
centuries. The plate measures 5.7 cm high and 4.5 cm wide, and has a hinge
for hanging. The text inscribed on it speaks of a demon/disease nezhit who
comes from the Red sea. In the text, he is met by Jesus, who, in the dialogue
that follows, forbids the nezhit to harm the man, but tells him to go to a desert-
ed mountain, and find a deer and a ram there, and enter their heads, and suck
their brain, for they can endure any injury.

In terms of script and spelling, two features are particularly remarkable:
the right-turned u and the angular shape of u (4): the former is unique, the latter
very rare’ and probably related to the shape of the ch-character in Glagolitic
(#). The digraph =i is written with a hyphen between the two components
(nst), which is yet another early feature. There are two characters for the nasal
vowels, and no iotated variants are attested. It is not very clear whether a
iotated back jus is marked with a short line in the upper left corner of the

3 Probably because almost all previous studies are in Bulgarian and were published in
journals and Festschrifts that are hard to obtain. There are, of course, some exceptions,
e.g. Svetlana Tsonkova’s dissertation [Tsonkova 2015].

4 For the etymology and meaning of nezhit and on parallels in folklore of almost all Slavic
countries, see: [Karuh 1961: 121-126; Andri¢ 1993: 9-37; Kempgen, Schweier 1996:
184-196; Dukova 1997: 75-76; Pagenxosuh 2007: 698; Arankuna 2010: 789-792;
Timotin 2013: 239-241] and the literature cited there.

5 See for example: [Pagenkouh 2007; Timotin 2013; JleimuHa 2016].

o

A slightly different approach see in some of Kazimir Popkonstantinov’s editiones
principes of the lead amulets (e.g. [[TonkoHcTanTHHOB 1997, 2009, 2014]), in which
some of the Greek parallels and some of the manuscript witnesses are mentioned.

7 Similar form see for example in the note in Dobromir Gospel, in which one of the
scribes, Dobromir, is mentioned (f. 121r from the RNB ms. Q.n.L.55).
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letter.® The front jus has a rare and archaic appearance (»°). Exceptions to the
proper use of characters for nasal vowels in readings such as ospawrrewn and
emx need to be further examined de visu, however the clear cskpswnTh, -
KpswhwH and g'seaks instead of Rsekk s can be considered as evidence that
this is not an accidental feature but a reflection of actual pronunciation. We
would expect such spelling from a Russian, rather than Bulgarian, text. The
alternation between Gaorkkx& and Gaok'kko is also interesting, as it is similar to
article forms in modern dialects of the Bulgarian language. Instead of i, the
author of the inscription was accustomed to writing a digraphic w (in some
cases it can be interpreted as yim), which is an archaic feature, and, instead of
oy, the ligature form 8, which could be a later feature. Single-jer (s) spelling
is used, and the jers are kept in a weak position. Supine is used consistently.
This is one of the few amulets which was found by archaeologists in its original
context and which can, on this basis, be reliably dated to 10th—11th centuries.
Paleographic evidence confirms this hypothesis.

A text similar to the one on Odartsi amulet is preserved on a lamella from
the Haskovo region. The script is a mixture of Cyrillic and Glagolitic letters.

The distribution of letters follows a specific pattern: the characters a, ¢,
B, A, X, 'k, b, 'K, etc. are always Glagolitic, while u, k, a, m, n, o, g, T, etc. are
constantly Cyrillic. There are two jers (z for back jer and for front jer) and a
single back jus (€). There is only one case in which we find ¢ where we would

8 Cf. the shape of this character in the mid-10th c. Mostich inscription.

°  Similar form with a “broken” middle line is attested in tsar Samuil’s inscription from 993,
tsar loan Vladislav’s inscription from 1015-1016, Dobromir Gospel, and Hilandar leaves.
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expect a front jus (e, in the amulet’s original orthography ms), but the reason
may be partial damage to the Glagolitic letter se. As concerns i, there is only
one example of its use, and it is rendered with two graphs, gn. The unusual
diamond-shaped drawing of § in coy8xako(!) is similar to a proto-Bulgarian
runic sign, and it is hard to imagine that a scribe from the 11th century on-
ward would have the knowledge to reproduce such. On the other hand, the
appearance of m with two vertical lines on the left and right, lowered almost
to the length of the middle stroke (m) is normally found in later sources. One
archaic feature is the use of the supine (as in the Odartsi amulet above), which,
despite many other inaccuracies, is not avoided or replaced by an infinitive (as
would be in later texts and manuscripts). Iotation of vowels is not attested.
Instead of r the scribe opts for k (eAsKa, coy8xako, KhRR, KAagX), and T is
attested once for o (Hmew). The form npkaaxs (instead of npkpaamas) does
not correspond to our notion of correct spelling. Based on the features of the
script, K. Popkonstantinov [Popkonstantinov 2009: 345] dates the text in-
scribed on this amulet to the 10th century. The language and spelling features
support this assumption to some extent; however, if we have to be more cau-
tious, the 13th century should be a terminus post quem non.

2022 Nel
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This version of the kistoriola that includes a dialogue between nezhit and
Christ is known from Slavonic manuscript sources, too. The earliest manu-
script witness is found in a Serbian euchologium from the end of the 13th cen-
tury, kept previously in the Slepche monastery in Northern Macedonia. Parts
of it are currently housed in several libraries.!® The text (entitled “prayer” as all
texts in manuscripts under consideration) is found on ff. 16v-17r in the part,
currently kept under nr. 35 in the V. I. Grigorovich collection of RGB.!! Other
early manuscript witnesses are found in two Serbian euchologia: on ff. 25v-26r
in ms. Q.n.1.24 of RNB in Saint Petersburg (dating from the first half of the
14th century), and on f. 153r in ms. Q.1.1181 of RNB (from the last third of the
16th century). Copies have been traced in several other manuscript sources
from the late Middle Ages, all with Serbian or Russian language features.!

For comparison purposes, the text has been transliterated in Cyrillic,
divided into paragraphs and supplied with an English translation.

Odartsi Amulet®?

Haskovo Amulet'

RGB, f. 87, ms. 35 (Slepche Euchologium)
RNB, Q.n.1.24

RNB, Q.I1.1181

MH: 08 Xe N K 0peAk

O > mUOwW>

M(A)HTBA NEZKHTOV. A

10 These are ms. 35 from the collection of V. L. Grigorovich in RGB (f. 87), ms. 121 from
the A.I. Hludov’s collection in GIM, ms. O.11.1.14 from RNB, ms. 70 from the A. F.
Gilferding’s collection in RNB. They were identified as parts of same manuscript in
[AdanacbeBa 2022].

The text of this witness was printed for the first time by [Kacanovskij 1881: 153].

Iy

According to the research of [JIeBmuna 2016], the text is attested in Serbian and
Russian manuscripts: ms. M.II-5/3822 from the Library of the Department of
Philology at the University of Skopje, ms. 193 from the collection of A. S. Petrushevich
in the Lviv National Scientific Library “V. Stefanik” at the Ukrainian Academy of
Sciences, ms. 126 from the Church History and Archives Institute in Sofia, ms. 344
from the Patriarchal Library, Belgrade. See also the version in ms. 325 from the old
collection of the National Library of Serbia and in Cod. D Slavo 25 from the Center

for Slavic-Byzantine Studies “Ivan Dujchev” in Sofia. For the editions, manuscript
witnesses, parallels in the folklore of different Slavic peoples, see: [Panerkosuh 2007:
700-702].

I follow the publication of [Koncrantuzosa 1997], in which numerous corrections
have been made to the text published by [Popkonstantinov, Kronsteiner 1994:

116], and in turn, I suggest some minor corrections. For them, I use the images in
[ITorkoncTanTrHOB 2009: 343-344], which I publish once again here.

Published by [[TonkoHcranTrHOB, [TetpoB 2006: 74-86]. Here, some corrections
are introduced according to the facsimile in [[TonkoncTanTHHOB 2009: 345], which I
publish once again here.

&

IS
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M(A)TRA ©® nekHTA, Bk HMe ®UA H CHA H cTFO Axa.

M(A)TRBI © HeKHTA, M(A)TRA A,

HEZKHTS HARLIE 0Tk YphMBHATO MOP'R H ch'KTE HCOY H peve emS

EABKA HARIE HEKHT S H-coy8Kako(!) moga H cpETe H Heoyeh H (..)YE EMOY
IE€r(p)a HARWE HEKHTL © coyxaro Moga cpkTe 1Mo Tch. H PEYE KEMOY TCh
ter(A) HARWE NEXHTR © coyXaro mopk. cpRTe 1ero Tck H ge(y) KMoy

€raa HARWE NERHTE © c8Karo mopa. cTgRTe 1ero 1c. H pe(4) temoy

Kamo HAE(!)

Kamo HTEew(!) HeKHTE

r(A)R HAELIL. NEZKHTE

KAMO HAELIH HEKHTE

KAMO HAELIH NEKHTE.

ON"ls 2KEe ((.)uE

H ONh PEYE EMOV.

H PEYE IEMOY HEHHTH

WH 2Ke pe(y)

WH Ke pe(u)

HAR B'h GAORRKR MOSMA HCPhULATH KYKRE NPOAHIAT KOCTH ChKPRUIHT
43k HAR (...) yneRRULCKR(!) Khg®(!) KOcTH NP(...)0MHTH MO3KKA H(...)hLATh
KOLEH MPOAHETh chmphT(.) npEAATH

HAOY OF HARYI M'AROY KOCTH NPRAGMHTH MOS'TA CPRLATH KPhRE NPOAHIATH.
YEAKCTH NP RAOMHTH

HAOY Bl MAABOY YAUKO. KOCTH NYRAOMHTH. MOSI'A HSRAAUHTH. KPRk NPOAHIATH.
H cm'ﬁ)'mﬂ npkAATH.

H 43k HAOY Bk YARYK MAAROY KOCTH IETO NERAOMHTH. MOSIk HCMQBLATKI.
KPhRk H(X) NPOATATKIL. H chMphTh H(X) NYRAATH.

H peye (...)

H pede (...)oy a(/n)e

WHK e Pede (1) Moy

WH 2Ke pe(u)

SAKAHHAR TA NEK(...) HAEWH B GA0RRKo(!)

3aKAHNAR Te (L )mHTE AWTR(!) BB H(?)men()a moero Ne BBNHA ()b
YAeRRUBCKR ()AARR NH KOCTH NYRAOMH KPsRH npoakH HH ()MPBTH

neRAAK S
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A3k 3AK"AHNAK TE HMENEMB '(A)Mb. 1C XCTOMB H BCEMH CThIMH HE KOAH Bh
MAAROY YARYIO NH KOCTH NE-RAOMH HH MOSKI'A HCOWYH NH KPkEE NPOAKH NH
cmpTH npEAAK(A)b.

SAKAHNAK TE HEKHTE HMENEMB MOHMb. Ad NE HAEWIH Eh YAYK TAAROY. HH
KOCTH NPRAOMHTH NH MOSMA HSBAMHTH NH KOhEh MPOAHIATH. NH ChMPTH
np-kAATH.

SAKAHNAK TE. NEKHTE HMENE(M) KKIM AA Ne BRNI(A)EWT cThimH. HE(!) XOAI
Rh WRKHORS MARS. HH MAKOCTH M8 ChTROPH HH ChMPLTH Ero npe(A)aTiH
Hb HAEWH Rk N8(...) Bpa/AWTEWH (...) €Ae(...)Hh H R'WHHA'RIIH Bs raa(.)hl
HXs H TRMT MO3Mb HCPWYEWIH H KOCTH ChKRIUHIIH H 2KHATSI CTh'hIELIH
Nh HAH B eAeAeNR(!) KAARR (..)

Nl HAH Bk MOVCTOVH MOpOY H ELCEAH CE Bh IEARNOY MAaRoy

Nik HAH B AHEHIE TOPhl. H EHHAH Bk ISAENIO MAAROY.

HAH Bk MOVCTOR 1Mop8 H BhHI(A)H Bl ISAENSIO MAAROY. H T8 NPERTRAT.

TH B0 TPBNATH B'hCAKS A3A HAH H HE OBPA(...) BEKBI A0 $romoranare
AHNE CRABHAMO

H ChMPLTh NPHTPRIER S H ME(A”...)HAH CROR TA MOAOKH

Ta EO IECTh TPhMRAHRA H CHPTh TPRMHTE

Ta Bo 1e(c) TPRN'RAHRA. H BECKAIPTHA

Thi Ko coy(T) 3BkpH mHoroTpsn(e)ARTNEAHEH(!) a none Th m(M§(!) cn
YARKK TPRMETH HE MOMSTH.

$EOH cA Ba cRAAWTArO NHA NPRETOAR XEPSRHM™hCU'R EMOXKE TOENEWITA

RHAHMA H HERHAHMA ThI 2ke Nave $EoH c(.) ()a

EMF 2KE CAARA B'h R'BK'KI (..)HN"h.

HHNA H NPHCHO H B'RKLH B'EKOMB aMH(.) pa A Ba skHRA gRnk(!) AC XC aMHNK
AMHHB NH Ka

Eb HME WLLA.

AN 1 npH(c).
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0 Prayer against nezhit (var. Lord Jesus Christ, be victorious!) 1 Nezhit came from
the dry (var. Red) Sea, and met Jesus, and he said to him, 2 “Where are you go-
ing?” 3 He said, 4 “I am going into a man to suck his brain, shed his blood, break
his bones and hand him to death (add. smash his jaws)”. 5 And he said to him, 6
“I curse you, (add. vicious) nezhit, (add. in my name, var. the name of God and all
the saints) not to go to a man’s head (add. nor break his bones, nor suck his brain,
nor shed blood, nor hand to death), 7 but to go to a deserted mountain, and find
there a deer and a ram, and enter their heads and suck their brain and break their
bones and tear their tendons, 8 for they (var. the beasts) can endure any injury
(add. and man cannot). (A only: Go and never come back till the ordained day of
Judgement. 9 Fear God sitting on the throne of the cherubim, of whom the visible
and the invisible tremble, more so fear God).” 10 (Doxologies).

As will be shown futher (see II.) the prototype of this text is Greek.

There is also yet another slightly different version of this exorcism against
nezhit, found inscribed on lead amulets, as well as in manuscripts. Here, Jesus
is said to come down from the seventh Heaven, and this version lists more
damages that the demon/disease causes to the man. All other elements of the
plot coincide with nr. I.

The most ancient witness is a lead lamella found on the Danube island of
Pacuiul lui Soare.

Yic AN
Oﬁ&iyﬂf@? T EICAIPEY
J 0HAEwH REXnT £1PE
VREX HTra7 Zla X BAT
HT%/’QICM a” 4T BBl
rA JHﬁ £ 0WYI0A Z nHT 3 oyWH
\ R Tow s £ ERE €NV 0 EpATICADA
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NZIN#HTIpH (No
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Here, we once again see a text with archaic features of script and spelling:
supine forms occur intead of the infinitive, single-jer (w) spelling is applied, jers
are kept in weak position, nasal vowels are properly used in their etymological
positions. According to K. Popkonstantinov, the features of the script are sim-
ilar to the Enina Apostle, a 10th century Cyrillic manuscript, thus the amulet
should be dated to the 10th century, too [[TonkorcTanTrHOB 2009: 345].

An extended version of this text, which has been published and analyzed
several times, is inscribed on another lead plate found in the Kardzhali region.
It measures 12cm in length and 7cm in width, and was folded into fourths
instead of being rolled up. The text is written in Glagolitic and Cyrillic.

Most letters of both alphabets are present, but some are attested only in Cyrillic
(e.g. A, A, m, N, ¢, T), and others only in Glagolitic (e.g. n, ¢, X, u, 4, o, ).
Here, single-jer orthography is attested, weak jers keep their positions. Jery is
denoted by the digraph ®n, which testifies to a connection with the Glagolitic
tradition. Back and front jus are rendered with se and < respectively, there are
no letters for iotated nasal vowels. Some features are not typical for the earliest
(Old Bulgarian) period of the language development, e.g. ¢ occurs instead of a
and oy/10 instead of &. The former may be also interpreted as ‘as a mistake oc-
curing in place of the monograph €, and the latter readings are uncertain due to
the similarity between the appearance of the Glagolitic letters s/ and se and

15 Thus [Kempgen, Schweier 1996], but see also the analysis in: [Tapena, Nues 2005].
Both disagree due to different reading of obscure letters.

2022 Nel



Yavor Miltenov

have to be verified de visu. 1l is denoted by the monograph i or &, oy—by liga-
ture 8 and with s. Supine forms are used regularly. The obscure repmas nepo at
the end may indicate the name of the bearer of the amulet, and if the second part
is interpreted as hieromonk (German?), it would mean that it was commissioned
by and intended for a clergyman. The amulet was dated differently by those
who studied it: to the 12th—13th centuries [Kempgen, Schweier 1996: 180], to
the 11th-12th centuries [Tapena, Waues 2005: 155], to the 10th-11th centu-
ries [[TonkoHcTanTUHOB 2009: 345] The lamella was discovered by a treasure
hunter, so its archaeological context remains unknown.

A lead plate excavated in a necropolis from the 12th—14th centuries, near
the village of Kran, Kazanlak region, should probably be added to this group
of finds. Unfortunately, it is only possible to decipher individual letters from
its text [CredanoBa-T'eopruesa 2005].

This version of the prayer against nezhit is preserved in Slavonic manu-
scripts too. The earliest witness is found in the Slepche euchologium again, on
ff. 17r-18r.' A text with a similar beginning and content is copied on f. 160v
in a Serbian euchologium from the end of the 15th or first quarter of the 16th
century, ms. Q.I.1297 from RNB. Copies which bear similarity to this version
are found in other late manuscripts with Serbian or Russian spelling features.”

The selected witnesses and their text may be presented as follows:

Piacuiul lui Soare Amulet’8

Kardzhali Amulet"®

RGB, f. 87, ms. 35 (Slepche Euchologium)
RNB, Q.1.1279

MAHTEA .E. ToMoy (k).

S
SmamtTITaT

16 This witness was edited for the first time by [Bycnaes 1861: 115] and by
[Kacanovskij 1881: 153].

7" According to the research of [JleBmuna 2016], the text is attested in the following
Serbian and Russian manuscripts: ms. M.II-5/3822 from the Library of the Department
of Philology at the University of Skopje, ms. 246 (Krushedol E V 35) from the Museum
of the Serbian Orthodox Church in Belgrade, ms. Arh. Sin. 867 from the Russian State
Historical Archive in St. Petersburg, ms. 325 from the old collection of the National
Library of Serbia, ms. 622 from NBKM (the latter published by [Llones 1923: 133]).
For information on editions, manuscript witnesses, parallels in the folklore of different
Slavic peoples, see: [Panenkosuh 2007: 700-702].

I follow here the edition of [KoncranTurOBa 1997], where many corrections are
introduced as compared to the text published by [Popkonstantinov, Kronsteiner 1994:
126]. See also: [[TonkoHcTaHTHHOB 1997].

-
3

-
)

I follow the editions of [Kempgen, Schweier 1996; I'apena, nues 2005;
TTonkoncranTrHOB 2009: 344]. T introduce some minor corrections according to the photo
taken by Kazimir Popkonstantinov, which, however, does not represent the amulet in full.
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1

F

Q

o

COxopays ¢ (..) 3(..)0 n(..) (.)AALIOY Ke NEKHTS chp()Te Teh 1 peue
() moy

H(.)MA(WE Hew: 0Tk 2k:iro HEBCE () 0(...) HE()XOAALIIO NEKHTOV: 0Tk
YphMsHAre MogkR am(..)e(...)R(.)ro KHAHLIA CROEr: chgRme Hew: H peu(.)
EMOY

GXOAEII0 HEKHTOY ® COYKAro MOpa HCKOAEIOY Teoy W 3 NERCE H PEvE IEMOY
ch.

Hexo(A)$ [1c]BH ® .10 HE(C)E, H © MOTORAMO HH(A)PA CROEMO. HCXOAES
HEKHTS @ c8Xaro Mopa. H cTPeTolle EM8, H pe(u) em8

KAMO HAELIH NEZKHTE

KAMO HAEWH (..)2KHTE:

KAMO HAELIH NEXKHTE

KaMO H(A)EWIH HEXKHTE.

I PEYE EMOY NEAKHT'H

HQEUE NEHHTh:

PEUE IEMOV HEHHTK

WHh e Pe(y)

A3 IAR E'h YAR(.) MARR Mo3ra IcMph(.)amh BRK(...) () KPOYWIHT oWl
OCARMHTS OVIUH OrAOYILIT S

CRMO HAX B WRYA MAABR M03(...) HCMPBUATR: B'KKA HXh COVIIHTh:
3(..)Bs HXS OBHTH oy(...) H()s FAOVIIHTS OYHK HX CARMHTHR: oyeTh
HXs KPHEHT's NOcA HX'h TOYI"BHAT H IAABBH HXh BOA'KSH'KI ABH'R H
HOYI:

cRMo HAS TH Bh YARYI IAAROY MOSTA CORYATH HEAKCTH NPRAOMHTH
30VEhl HXk PONHTH. WIHIE HXk KPHEHTH H OVIUE HXh FAOVLIHTH WYH HXh
WEARMHTH H NOCA MOYTBHATH KPhEE HXh MPOAHTH EEKA HXh HCOVLIHTH
OVCThHK HXh KPHEHTH. H OYAOBh HXh PACAABAATH HHAk HXk OVMPKTEHTH
TRAA H3LMBIK(A)ATH ARNOTOY HKk H3MENHTH ERCOMB MOYUHTH €.

a3k HAS Bb YARYS rA(R)OY. KOCTH EM$ NY-RAOMHTH. MOSIa H3MPUATH KPRl
NPOAHATH. 38EH H3PONHTH, HOCk WISINHTH, WYH WCAENHTH. SLIUH WIASIWIHTH.
H MAARE H(X) EOAES*NK ANK H HOLk,

I PEVE EMOY

H QEYE EMOY HCTh:

_
H PEYE IEMOY Ich
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H pe(u) eM$ Te

3ang'RIPAe TH HMENE(M) MOH(M). AA NE HAEWIH Bk YARYS MAARS.

OBPATH ¢A Bk (...)R Mop& | Bk EAENF MAARR H B'h (...)NXR

oBpaTH ec(...) (.)MHTE: HAH B MopR H E'hA'KSH Bk EAENA IAARX H K
(.)RBHA:

WEPATH CE NEAKHTE HAH Bh MOYCTOVI MOpOY H Bk MOYCTRINOY. WEYRTH Toy
IEA'RNOY IAAROY H BBCEAH CE Bk NI

Hk H(A)H Bk n8cT80 rops. H BLAE3H Bh EAENS MAARS, H WEHSH.

Tk B0 ECT"h TPLIRAHES

Ta BO E'hCE TP'RIHTE H NPRCTPAAAETE TOY NPRERAH: H NOABAH AONIKAENKE
HEO H 36MAR KON"WUAET ce

Th BO BCE TPLMHTK H RCE CTPAK(A)ETh Th Eo EpEMeNa carETaleTh Eh
POMHIIHKL CROHXk. CHORUK TERR NEKHTE r(A)a cnape [..]JeRece. HAH Eh
KAMENHE Th BO ECE TPKMHTK SHMOY H 3HOH H ECRKO NMAOAKCTRO Th Eo M
BAPH KECTOKK 1ECTh Bk CEE'R APKIKATH TE CHARNK IECTh NEXKHTh Ad TOY
HMEH 2KHAHLE AONBARIKE HEEO H 3EMAA MHMOHAETH H KONYAIETh CE

Ta Bo £(c) TPKMEAHRA. H CAPTh NYRTPRNETH, TS Nox(A)H. AN AE(:K) NEO H

—
3MAA CKON"YAETh CE.

OVEOH CE BA: CRAALIAErO HA MPRCTOAR XEPORHMBCTR: AOHKAEKE MPHAETH
Mh: CRAHTL E'hCEANRH: H TeBR ERCORWN'BH NEKHTE Haumahue ()
BRCRKOMOY NEARIOY: 34KAHAK(!) T(.) HEKHTE OTHAH OT P4 B0 MepMAh
HEPO

Ohnan(!) © paga BikHIa 1M(P)E. NH Kk TOMOY HE BOYAH TERE NH HAME HH TROIE
(..)BENBMB [IKO AACTh s SAPABHE PAEOY CROKEMOY 1M(p)E.

SEOH c& BA CEAEIATO HA NPRCTOAE KEPSPH(M)CULEH. H TER'R BECORNH NEKHTE
HAYEA'NHYE B'CAKOMS NEASIY. SAKAHHAK TE Bro(M) JKHEH(M) 3AH HEKHTE.
WTH(A) ® paga cero Tm(p)

N'BINK H MPHCHO H B'b R'EKLI BEKOM® aM(...)

AMHN (...)A H €TAro AXA H'BHHE H ngH.

KO TOMOY MOAOBAISTh EcAKA.

Bh HME WILA H CHA H CTTO AXA HNA H NP(c)NNO H B REKH ERKO(M).
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(H only: 0 Second prayer for the same). I As Jesus came down from the seventh
heaven (add. his ready abode), [and] as nezhif came from the dry (var. Red) Sea,
they met and Jesus said to him, 2 “Where are you going, nezhit?” 3 And nezhit said
to him, 4 “I am going (add. here) into a man’s head, to suck his brain, to crush his
brows (var. jaws/bones), shed his blood, scatter his teeth, deafen his ears, blind
his eyes (add. warp his neck/mouth, bulge his nose, [give] his head aches day
and night, and easily paralyse their tendons, mortify their bodies, debilitate their
graces to entice the demons to torment them).” 5 And Jesus said to him, (I only:
6 “I curse you in my name not to go to a man’s head.) 7 Turn back, (add. nezhit),
go to a deserted mountain (add. and a desert), and go into the head of deer and
ram, 8 for they (var. it) endure everything (add. even death). (add. It jumbles to-
gether the times in its horns?, that is to say you, nezhit, when you fell from heaven.
Go into stone, for it endures cold and heat and any accretion. Through the heat
it is hard [enough] to keep you, it is strong, nezhit.) There (add. stay/have your
abode) and wait until heaven and earth (add. pass away and) come to an end.
9 Fear God sitting on the throne of the cherubim (add. until the Lord comes to
judge the universe), and you, demoniac nezhit, chief of every affliction, I curse you,
(add. nezhit), go away from (var. for God will give health to) the servant of God
NN.” 10 (Doxologies).

Undoubtedly, the prayers discussed so far originate from common source text,
where nr. I is the shorter and nr. II is the extended version. Apart from the same
structure and content, there are clear lexical coincidences between them, too.

There is also no doubt that both versions have certain Greek parallels.

The famous amulet found in a stone sarcophagus in the Roman village of
Carnuntum in the Altenburg-Petronel region of Austria, can be considered a
precursor to Christian texts intended to expell / heal headache. It is written
on a silver plate and dates to the 12" centuries or the 2"-3" centuries:?
Ipog Npixpavoy. Avtadpo Efjadey éx g Jardaong dveBonaey mhg Ehapog
avéxpatev og Bodg dmavtd adth Aptnpts "Egeo[ia] Avtadpa wo[l] dmdyic;
ic to Npixplavov]. [w]) 0d[x] ic té v... True, the demon / disease Antaura,
according to this narrative from Late Antiquity, was banished by Artemis
of Ephesus, but it is clearly connected with the later medieval manuscript
tradition (Greek and Slavonic) by identical elements such as the demon’s com-
ing from the sea, and its meeting and conversation with the divine protagonist
acting as both exorcist and healer. The indication at the beginning that the
historiola written on the amulet from Carnuntum is intended wpog Hp.ixpavoy
suggests that it has as its prototype a text from a manuscript from which it was
copied together with the rubric [Faraone 2018: 255].

Christian versions of this narrative are attested in several Greek
manuscripts, if we count the previous editions, but a special study would
undoubtedly identify a far greater number of witnesses than those published.

2 See edition and commentary in: [Kotansky 1994: 58-71].
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The earliest manuscript is used by A. Dmitrievsky — Sin. gr. 973 from mid-12th
century (1153), in which on £. 108v the following text is included [Z[MI/ITpI/IeB-
ckuit 1901: 118-119]:*' "EEnpyeto abdtn 7 ochoc ATO TS Soc)\occcmg, ocrcnv‘cn—
oev adTH) 0 TpwToapydyyehog Muyonk xal eimey adTh. Todey & spxetg xol Tob
Omdyets, &Bpa Lehdvn peperavop.évy), tptystretpixépare; Eyon 0Tdyw dv-
Jpwmou 0GTén payely xal T0 xpéag dpavicat. Aéyet adTi) 6 TpwToNPYAYYE-
hog Muyanh. Odx Eyete, dfpa, éEovaiov ayvdpmmou datéa Qayely xal To xpéag
apavicat, GAN EmfBpétet éml a& Kbplog 6 Ocog wip €€ obpavod xal Stagropmi)-
et oe éml TV ToTap®y xat Ent Ty Yddaccay. "Efedde xal avaympnsoy awo
T0 péhog xal ta 6atd Tob SodAou Tob Beob 6 delva, xtA. The prayer continues
without literal similarities with the Slavonic texts. It is obvious that in this
version it is supplemented and the narrative develops in a different direction.
Such extended Greek variants were published by M. Sokolov and A. Almazov
[CokonoB 1894: 22-23, Anma3zos 1901: 91-95, nr. 11-14].

In Par. gr. 2316, dating back to the 15th century, there is a historiola on
ff. 319v-320r, which, like the one above, is a combination of several source
texts. One of them obviously contains the narrative under consideration [Leg-
rand 1881: 17-18]: Ilpog Nixpavoy. Eic to péya dvopa tob Jeol mavtodv-
vapévon. ¢ EENpyeto To Nixpavoy, To Hlou Tob NWIXPAVOL, TO GUYERYOY
Tol Stafidhou, amo Ta Badn g Yakdoong xal NTHVTINGEY NITVTNGEY [ad]to
0 xOptog NPy ‘Incodc Xptatog xal Enepwtnaoey adTo. TOD OTAYELS, TO NPL-
%pAvLov, TO Koy ToD Ainpdvou, kol drexpidny xol elrey xbpte, Tt pe Ere-
pPOTNGAS; EYW DTTAYW eig TOV SoDAov Tob Jeob .08. eig THY XEQAANY TOL V& TOV
OPLOAGY TOL VO YOG T& OWLPLATLA TOL Y& XWVNGW. Xl ATexpidy) 0 xOpLog NV
"Incobe Xptotog [xal] elrey adtd. braye eig tod Apapdt to 8pog, mou onp.a-
VTNplov QwVY) 00x dxodetat. Exel Vo @ag, Exel va Tijg, Exel tov Jup.év Gou va
Stafdane. Xptatog éyevwnin év Bydiegp. tiic Tovdalag, Xptatog éatavpndy
év oW xpaviov. @ebye, T0 NWIXPAVOY, TO NULGOY TOD MLIXPAVOL, GO TOY
SobAov tob Yeod Setva. Dtdpey xaid, GTO®WLEY Peta PoSou.

Another version is found in Marc. gr. app. II 163 (olim Nanianus 225),
dating from the 16th century [Pradel 1907: 267-268]:% EDXY‘; ﬁpmpo’cw] elc
Tcovoxscpoc)\L Hpmpavov SEY]pXS‘EO amo YaAacaoy npooopevov xol Bpuxou—
pevoy xol umqvtncse adT® 6 xupwg np.(»v "Incobc Xptc‘cog xal elrey adTd.
oD OTAYELS XPAVLOY KOl NUIXPAY %ol TOVOXEPAAL Xal 0QIAALOTOVOY Kol Ve-
pomhdpwpa xol Sdxpuo xol AeOX®Wo Xal XEQAAOGROTWELS; xal GTexpldn O
TovoxEQaAog TPOS TOV xOptov NP.dv Incolv Xptatév. Omdyopey, va xodicw-
ey eig TV xepaAny tob SodAov 6 Selva. xal 6 xbptog NUoY Insode Xptatog
Aéyet Tpog adTov. BAéme, p) OTAYe eig TOV CODAGY Wov. GARL @ebyeTe %ol

2 [I'pancrpem 1981: 87] reports for a copy of such a text too.

2 Same text (end is missing due to loss of folia) is found on ff. 145-145v in Vat. gr. 1538
from the 15th century. A similar version is published by [Vasil ev 1893: Ixviii].
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unocysre ei¢ ta om(pwc 6pm ol avéBnTe eig Tadpov xscpoz)mv éxel xpéog cpocys—
Te, éxel alpa miete, éxel ow%akpoug 8LO((p38Lp€‘E€, Exel XEQAAT)V GROTWCATE,
xopaivete, Staatpédate. el 8¢ xal Tapaxodoaté Yo, Exel o dToAéow i TO
xahGLov 6pog, 6oL xODWY 00 DAAXTEL & Te AAEXTWP 0D QUVEL. 0 TNEaS GpLov €y
1) Yahdoon, 6THGOV TO %pdviov xal NLixkpavoy xal TOV TEVoY éx THS XEQaATig
%ol To0 PeTWTOoL xal T®V Bpe@dpwy LUEA®Y Ao Tob dodAov Tol Jeol 6 Selva.
oTOP.EY PeTd P6Bov, Apv. xal kot tolb Baivovtog eig Tov ddny xal suvtpido-
vT0¢ TG LoyAolS TEY TUADY kot Exelvov Yap eloat bpxilw oe pi tpopate,
LN @ofNdg, dAAa otdcoy xal xddnscoy eig o (BLév Gouv ToToV, P} DTEprani-
o1e, W) TEpthAaxtiong Tob SodAou tob Yeol ei¢ to dvop.a Tol.

In none of these Greek texts is the demon/disease banished to the head of
a deer, as it is in Slavic sources (in the prayer published by Pradel — d&vé@3nte
el Tabpou xepainv). However, this fopos is found in a protective text against
epilepsy in a 15th-century ms. II.C.33 from the National Library “Vittorio
Emanuele ITI“ in Naples, ff. 233v-234r. There is a clear conflation between
different texts in this witness, but the end reads as follows [Delatte 1927:
618-619, Vasil'ev 1893: Ixviii]: ...xal unnvrnoow adTd Mtxowﬁ\ xol FozBpm?\
xol elmaaty Tol mtowsrs eBSopnnovw 800 mucu yeveal; nal eimov npstg
urcocyocwopsv ei¢ Tov Sollov tod Jeod 6 Selva v wiwpey o oupoc adTod, va
QAYWPEY TOV WUEAGY TOU, Y& GROTWGWPEY TO QM TOL, (Yo WY TOV XOGU.OV
dydhhetar. xal eimev adTd 6 xbprog Hpdv Tncode Xpiotog bpxilo oe tva p)
elaéldng eig Tov SobAov Tob Jeod 6 Setva, dAN v Otdyng dvw eig Bpog 6ou
gvar Ehapog Sueéptog, EEaxéplog, iva oéBYE elg THY xeQaAny adToD. xal Qdye
xol Tle el TV xOGUoV AYdAAWY. Tt 6 SobAog Tob Jeod Bamtiapévog Evat xat
popwévog xal 0d Shvatat xaxov HTop.évety odte NWépay 0dTe VOXTO. GTMWEY
XOADS, GTOPEY LETX QOBov Yeol, duny.

A similar dialogue between Archangel Michael and a demon (in this case,
ABtLov) is attested on two lead amulets found in northern Cyprus. Both date
to the 7th century or later. In the first of them [Giannobile 2004: 727-750;
Giannobile, Jordan 2006: 83-84, nr. 12], the beginning of the text reads as fol-
lows, with the necessary reconstructions: [edy 7] o SodAov tod Jeod Twd[v-
vou] ol éieovp.évou], Kbptog 6 dedgxatepybpevoc Muyan[A] 6 dpydyyeiog
&[0 Tob 8]poug tob Twd Mdpe thy ABLlou Eyovcay talc] tpiyalc] abtiic Ewg
OV nrspv&w a0t ot Tobg dpd[anp.oie] ou’)ﬂ‘r"]g ﬁenupwpévoug GQodpar xol
)\EYSL oumq MLXO(Y][)\] 0 Gpydyyehog Tob Topedy); ey amépyw [cioed]dely eig
TOV 0lxov O bt xal O Spdrwy xal hg tetpdr[odov], xtA. In the second one
[Giannobile, Jordan 2006: 84, nr. 13] there is the following passage: ...coi Aéyet
a0t Muyoni 6 dpydyyehog. mod Topedy); Amexpldn to Tvedpo xoal AéYet Tw.
Apydyyehe, Yo anépyopat cioehdely, xth. This text, of course, represents its
own tradition; here, we are only interested in the fact that a part of a narrative
similar to the one under consideration is present on Greek amulets, too.
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According to yet another Slavonic historiola, a procession of angels and
archangels tell Archangel Michael that they are going to stab the nezhit with
knives and burn it with candles. A similar text is preserved on a lead lamella
found in the village of Gradets, Vidin region. The lamella is 7.5 cm high, 4.5
cm wide, folded 7 times, and the text is inscribed in Glagolitic and Cyrillic.

Most of the characters are Cyrillic, however €, s€, 3, % are in Glagolitic only.
The number severn is rendered with a Cyrillic letter :x, i.e. according to its nu-
merical value in Glagolitic (;¢ does not have a numerical value in Cyrillic).
Single-jer () spelling is applied. Jery is denoted by digraph ', which testifies
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to a connection with the Glagolitic tradition. All characters for nasal vowels
(only the ones for iotated and non-iotated front jus, e and «, are attested) are
used in free variation. Ouk is rendered with y. According to [[TonkoHcTaHTH-
HOB 2014], the amulet should be dated to the 10th century.

The oldest manuscript witness, once again, is found in the Slepche eucholo-
gium, on ff. 19r-19v in the part, currently kept under nr. 35 in the V. I. Grigo-
rovich collection of RGB?. The same narrative is also present in the following
manuscripts: on ff. 156r-156v in RNB ms. Q.I1.1181, on f. 26v in RNB ms.
Q.1m.1.24, on f. 134v-135r in NBKM ms. 622,%* on f. 160vin RNB ms. Q.1.1297.

See below the text preserved in all these witnesses and its English
translation.

Gradets Amulet?

RGB, f. 87, ms. 35 (Slepche Euchologium)
RNB, Q.I.1181

RNB, Q.n.1.24

NBKM, ms. 622

RNB, Q.I.1279

Bk HMA TROE XE HCTHN'WH RE

MAHTEA .A. TOMOY(K)

—
HQMH(\O\[‘H XCE HCTHHAI.

HAEWIA 7K ARML H 3K aphXarah & cgRiy(.) noca(l) H % noxkh oc()pay(.)
TIOHAE .3. ARMAL .3. ApKAMAL 3. CE'RLI NOCELIE .3. NOIKh WCTPELIE

Tpeakue 3. ATk 3. apKTrak 3. cBRYIL Hoceyle 3. (..) WeTPEIe

NOHAOWIE 3. AFTAL. H 3. AgXFAL 3. HOKERK NOCELIE 3. CR'BIIK AQhIKELE
TloHAoY 3. aflAk 3. apXFak .3. CEYHRR WCTQELPE H 3. cR'RIjIE NOCELIE

Graa HARXS 3. AFTAk. 3. ApXAFTA. H 3. MEYERK WCTPEIE H. 3. HOIKERK.

H chpkme A ag()rs mugHas (1) Hopede

H cp'RTE HXk APXANKI'AL MARPHAL H PEYE HMK

RS ozzxrrRSozrzNRSOzZENRYS

H cTpkTe H(X) APXTTAR MHXAHAR H e(4) HMK

2 Published for the first time by [Kacanovskij 1881: 154].
24 Published by [Llones 1923: 133-134].

% Edited and analyzed by [ITonkoxcranTiHOB 2014]. Here I render Glagolitic € with a,
and ae with k.
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cpRTe H(X) apX(c)THIs MHXAHAR H PARPHAL. RhIPOCH MHXAHAA H TARPHAA
RhIPOCH
H CPETE HXh MHXAHAR H MARPHAL H PE(4) HMb.
Tor(A)A CTPETE MIXAHAL MARPHAL. H PE(4) HMK
Kamo HAE(..) 3K aFah H apXrrah H K cRRYE H(..)m H HOKK OCTPAS
KAMO HAETE .3. ANMAk .3. AgXHTAL .3. CE'RIIK NOCEIIE 3. NOIKK WCTPELE
— — — — — —
KAMO HAETE .3. AMTAk .3. ApXI'T'Ak .3. CR'RIJIE HOCELIE 3. NOMKERK WCTPELIE
— — — —
KAMO HAETE .3. APT'Ak. H .3. apXI'Ak
— —
I'AE XOLIETE MOHTH .3. Ar'fAk
— — — — —
r(A)e HAE(T) 3 arrak H 3. agXAFTAk. H 3. MbUE(R) HOCELIE H. .Mk HOMKERh.
H pH(...)
H gRUIE KMoy
WHH Ke pKue
H gRe
PEKOLLIE
H PEKOLLE EMS
YUHHOHAUEA(..)Ue HAEM™s H(..)HTA c'Ris HEXKHTA grR3aT H (-) ek (1)
HAEMb HEXKHTA WCRIIH H H3LIHATH
YHHOHAYEANHYE HAEMb HEKHTA 0'R3AThI H CR'BIHAMH HIKAELIH.
HAEMb Kb JABOY B7KHIO HM(p) NEKHTA cheRiH pR3aTH H HIK(A)eH
HAEMb NEXKHTA HCRUIH H ¢k CRRLIAMH HAKAELIH
MHE MO NSLUENH HEAKHTA PESATH.
H KPEH HCTPREHTH H(...) (...)BBH Bx(..) paEk HEany (!)
Hk OCTANH CE pARA BrKHIA. 1M()E.
H AAThI SAQARIE. PABOY BKTHO 1M(p)e
KPhEH 1€(I') H3k WYHIO H3EMATH
H KPkBb H3 WYHIO HCTPERHTH PABOY EKito HME(p)
H pe(4) HMb MTXAHAKL MARPHAK. HAETE H NP RPEKETE EME KOPENK
H N"BHHA MPHCHO H Rk R'RKH R'RKOMA (!) AMHN'..
Eb HME WLA H cHa.
— — — — —
Rh HME WILA H CHA H ¢TI0 AXA HH.
—
HHE H ng(c)No.
—
RCer(A)a H HHM@ H np(c)Ho.

R(0)h.
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0 In your name, Christ, true God (var. Have mercy, true Christ). I [There] went
seven angels and seven archangels, carrying seven candles, sharpening (var. hold-
ing) seven knives (var. swords). 2 And Archangel Michael (var. Gabriel/Michael
Gabriel) met them, and said to them, 3 “Where are you going, seven angels and
seven archangels, carrying seven candles, sharpening seven knives (var. swords)?”
4 And they answered, 5 “(add. Commander), we are going to stab (add. cut) the
nezhit and to burn [it], 6 and to remove the blood from the eyes (var. leave /restore
the health) of the servant of God NN.” (O and Michael Gabriel said to them, Go
and sever his root.) 7 (Doxologies).

Evidence that this text is also borrowed from Greek manuscript tradition can
be found in an important study by M. Sokolov, in which the Russian scholar
published the following fragment of the difficult-to-read and corrupted text
[Cokomnos 1894: 21]: ...v¢ éENpyovTo Emta ayyéAot Emta qpyayyérol ETTa
poyaipot Bactdlovtes nat drexpidn 6 Evag xol elney dmépyop.ey el xeQohd-
Tovov ToD So0AoL Tob Yeod tévie xadapilopey To NuLaixpavoy...

The same narrative is found in a 15th-century ms. 16 C II from the British
Library, f. 68r:2¢ ei¢ fixpdviov. eic dvopo tob Tatpods xal tob viod xoi tod
aylov mvedpatog. Nvewydncay ai éxta THAat Tod odpavol xal EEEBncay of
EmTa apydyyehot et Emta Elpn Ta xexovnuéva xol &TYVTINGEY adTOlC O
x0pLog Aoy ‘Incolc Xprotog xal eline Tod OTdyete ol Extd dpydyyehot petd
émtd Elom ta xexovnuévas xal elmov xbpte xaddv o épwtnud cov. Npelg
OTdyop.ev eig o Bpog TV Ehatdv va x6dwp.ev TEDXROV XEBPOY XL XUTAPLGGOV.
ol eime pi) Odyete elg 1o pog TdVY Ehatdy, &S brtdyete elg tov SoDhov ToD
Yeob 6 Betva xal xodete To alpo to pedpa o peopoatindy o alpa o pedpa to
Gt kG LoV TO XPAVLOY TO NLXPAVLOY TO LU TOD NPIXpaviov. GTOWEY XUADS,
oTdpey Peta @oBou tol Yeod NUdv &v ovopatt xuplov Tol ToeavTog TOV
obpavov xal Ty yijv. The following instruction is appended: tiide ypdepetg
T0 00 Gvdpwrou dvopa. Ypdps adTO Emavw TG xe@aAiic adtod xol &g To
Baataly eig xepainyv adtol.

\%

Another popular text against nezhit was inscribed on an amulet found in
Tsreshka fortress (Chreshche), near the town of Shtip in Northern Macedonia.
The narrative speaks of nezhit, which was passed from Adam to Eve, from
Eve to the lead, and so on until the sun dried it up and made it vanish. The
lead plate, which was rolled up, measures 7.3 cm long and 2 cm wide when
unfolded.

The spelling is single-jer (x), nasal vowels are absent (but objectively
they cannot be used due to the content of the text). The features of the script,

2% [Zellmann-Rohrer 2016: 343].
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)/\csﬂom'g@izéﬁoT<X7X )( ,
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especially the form of g, 2k, T suggest dating to a period later than the 13th
century.

The narrative is very popular, so I will only dwell on several witnesses
in which it is present. We find it on ff. 410-410v in Slavonic ms. 22 of LGP in
Jerusalem (a Serbian horologion from 1497-1498), on f. 91v in ms. Q.1.1182
from RNB (a Serbian euchologium from the first quarter of the 17th century),
and on f. 136v in ms. 622 of the NBKM in Sofia.?” Other copies are present in
manuscripts from the 16th-19th centuries.?®

2 The latter is published by [LToxes 1923: 135].

2 According to the research of [Jleuna 2016, the text is found in ms. 422 of the
Serbian Academy of Sciences and Arts in Belgrade, mss. 273 and 646 of NBKM, mss.
47,454 and 675 of the National Library of Serbia, ms. 344 of the Patriarchal Library in
Belgrade, 1.b.140 of the Library of the Croatian Academy of Sciences and Arts, ms. 14
of the Museum of Podgorica, among others. Cf. also texts and scholarly literature in:
[Kartuh 1961: 123; PagenkoBuh 2007: 702].
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RO v LR OoOTLRION UNON

NI ROoOTUYUROoORTRLRIOW L

Chreshche Amulet®
LGP, Slav. 22

RNB, Q.1.1182
NBKM, ms. 622

MOoAH(T)BA W HexkKH(T). A,

()R HEKHTh H AN H AAAE ERKKE

AAA(M) HME HEKHTH H NPAAAAE(!) MW eRk3E

dpaa(m) HAR HEKHTHI. H NPRAAAE €10 IERE.

AAAMb HMEE NEKHTh. HAH AAAMk H AACTh ERE,

£(...) ()AAE WAORS WAORO ROA'R Ropa x8aro(!)

[e]Rsra wAoRS Mop8 Mogk RALNA(M) RALHH MENA(M) NENH KpaH

H IEEA WAORS. H WAORW MOPOV. H MOPE BARHA(M). H B[A]kHH NECKOY. H MECOKK
Kparo.

ERA WAORS, WAORO MOP8, MOPE RALNAME, RAKNH KPAERH,

H Kpa(.) (...)ark TpRRE pock poca cabHbLS Hewi(...)

KPAH MECKS MEChKh TPARE TPARA PSCE EhCHIARKIIA CANLE H SChLllkI

H KpaH TPARE. TPaRA cabALoy(!) BEcTAR'WS cANLS. HewlE poca.

KPAH NECKS, MEcOKh TPARE, TPARA POCE, POcA CANLLS. CANLLE RRCTAR'LUS HCKILEYOCA.
Ta(.)o Ad HCXENE NEXKHTK N(...) MIPHNE.

TAKO AA HCKILETH NEXKHTH. NA pARA BoKHIA HME(D).

TAKO Ad HCKKNETK NEKH(T). H ANA. ® rAaRA pABA BIKHIETO TME(p).

o 1
TAKO Ad HChXNETh HEZKHTh W gAEA EXKla4,

— — — — —

Bh HME WILA H CHA H CTAro AXA. H NN/ H NPHCHO (H) Bk REKH REKA AMHHNK.
— — — — —

Bh HME WILLA H CHA H CTAro AXA. H HHR@ H np(c)No.

— — — — —
Bh HME OLLA H CHA H CTro AXA H HNI H NP(c)HO H Rk R'BKKI BEKo(M).

(0 Ad hoc title). 1 Adam had rezhit and gave it to Eve, 2 Eve to the lead, the lead
to the sea, the sea to the waves, the waves to the foam, the foam to the shore, 3 the
shore to the sand, the sand to the grass, the grass to the dew, the dew to the sun,
rising, the sun dried it (var. the dew). 4 Thus may dry the nezhit (add. and gout) of
the servant of God NN. 5 (Doxology).

2 1 follow here the edition and images published by [Haycuzuc 1995: 153-166].
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V.

In 2006, N. Markov analyzed two amulets, probably found in western Bulgaria,
which measure 6.5x2.8cm, and 8.7x2.8cm, correspondingly [Mapkos 2006].
At first glance, one can see a similarity in the script of the two inscribed texts,
as well as a similarity in the size of the plates, i.e. the same width. A closer look
at the two texts reveals that both plates form a single whole.

NHTIOAZAE
B& NHaYH
PMECESHM¢

HEC

TXHED NHYETE S
=T—Z~6;Jl@{41r—

FPAABSPR
KXAH4M

Some features of script and spelling seem of particular importance: w1 with a
line connecting the two components (), correct use of letters for nasal vow-
els (however, without iotation raagsnsx®), archaic appearance of the front
Jjus (&%) in 0:kHRH M, single-jer (w) spelling (the reading uerrngk is not cer-
tain due to the folding of the plate). The u-character is cup-shaped (v), with a
vertical stroke often crossing the loop. The amulet was intended for a woman
(cHk para roxkH'R). N. Markov dates the inscriptions of both plates to the peri-
od of late 10th-11th century.

This amulet contains a text that states that God laid his hand on Adam’s
head, and Adam never since had a pain in his head caused by nezhit.

30 On this character see here footnote 9.
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The same narrative is found in a number of manuscripts dating from the
14th century onwards.* The earliest witness is included on ff. 26r-26v in ms.
Q.nm.I1.24 of RNB in Saint Petersburg. It also occurs in another Serbian eu-
chologium, ms. Q.1.1181, kept in the same library, on ft. 155v-156r. In ms. 622
from NBKM it is included among prayers against nezhit on f. 134v:3?

T Double Amulet from W-Bulgaria®
U RNB, Qn.l.24
V RNB, Q.I.1181
W NBKM, ms. 622
1 T o H(c)THNH BE HALL SKHEOT £3Ke N(0)A0KH NA MAAR'R pRKR apdMa
— — — —
U TIoMAoyH XCE HCTHHBIH BIKE HIb. Bh3A0MKOY POYKOY TROK HKHEOTHOYK HA
MAABOY AAAMOI0,
V. Xc HCTHHBI Bl HAWK. EKE Rh3AOKH POVKOY CROI HA I'AARS AAAMOROY.
W Xc HCTHHH Bh Rk BR3A0KH pSKS HA MAARS AAAMORS.
2 T apAMB BO HE EOAR MAARR OT'h NEKHTA HH MOAs MAARSI HH OYHMA CROHMA

HH 4eTRP(!) MAARSI AMHNS

<

AAAMb 2KE NE NOBOAR MAAROK NH M0AL M'AARKI. NH OVIIHMA NH WYHMA CROHMA
HH RCRMH oy Akl TRAECH cRolETo.
V. apdMk BoAe MAAROK. HE KA(?) Boak ® NEKHTA NH NOAk MAAROK. NH A.Ta
MAABOK. NH WUYHMA NH OVIIHMA CEOHMA AMHNk.
W apaMbs Ne EOAE MAAROK HH HEXKHTOMb HH MOAk NEZKHTA HH YETEPRTA YECTh
HEZKHTh.
3 T maka(!) 0 cHk paBA BEOKHE Ad HE EOAH MAARF OT'h NEAKHTA NH NOA'k I'MARA
HH H YETRKQ'R MAARMI HH OUHMA CROHMA NH TRAOMT CROHMS AMHNL KE BE
HAW'L H3'WEARH YARRKA c¢ ¢ BOAKSHH MARTKNHRR H 03KH
U EBB3A0KH JOVYKOY TEOK KHEOTROPEWHOVK NHA MAAROY PAROY TEOEMOY. 1M(p).
AA NE BOAHTHK NH I'AAROK NH 104k I'AARKI NH YETEPRTOY YECTh IAARKL HH

OYLWHMA. HH WYHMA. HH RCRMH NELY TRAECH CROKErO.

3

According to the research of [JIeBmuna 2016], the text is also found in ms. 312 from
the F. F. Mazurin collecton in the Russian State Archives for Ancient Acts (op. 1, f.
196), mss. 85 and 331 from the collection of the Volokolamsk monastery in RGB

(f. 113), ms. 1086,/1195 from the collection of the Solovki monastery in RNB, ms.
193 from the collection of A. S. Petrushevich in the Lviv National Scientific Library
“V. Stefanik” at the Ukrainian Academy of Sciences, among others.

32 Published by [Llones 1923: 133].

3 I borrow both the text (with minor corrections) and images from the publication of
[Mapxkos 2006].
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TAKO H CEH PABK BKH IM()E AA HE BOAHTH HEZKHTOME NH NMOAk NEKHTA
— — — —
R HMA OLA H CHA H cTro AXA H H'hHA(!) H NpHCENO H R R'EKH R'EKoMA amH(.).
—
HH H ng(c)No.

AMHHNK.

S < c 3=

o — —
BEh HME WLA H CHA.

1 (add. Have mercy,) Christ our true God, who laid your (add. life-giving) hand
on Adam’s head, 2 [and] Adam had no pain in his head from the rezhit, nor half
his head, (add. nor his eyes or ears, nor all limbs of his body) nor a quarter of his
head. (add. Amen) 3 So may this servant of God (var. Lay your life-giving hand
on the head of your servant that) NN have no pain in his head, nor half his head,
nor a quarter of his head (add. nor his eyes or ears, nor his body) from the nezhit
(add. Amen. Christ our God, deliver this man from headache and make him live.)
4 (Doxology).

A partial parallel to the Slavonic text is found in Greek, in the prayer Eic movov
kepakiig [Anmazos 1901: 90], which begins as follows: Ozo¢ 6 dandivog, Beog
NROY 6 &€ dpytic émtdnoag Ty yelpa adtod Emt Ty xe@adyy adTod éndvesey,
000¢ T 66Td adTol, 00TE ) xEPUAN adTol ETbvesey, odtwg N Te Tob SodA0L
00 Bcol 3eivog 4o Ty GYP.epov NEEPaY xal MRy PATE TOVEST) TNV KEQAANY
20T, unTe ToLE 686vTag adTOl, XTA.

Conclusion
Most of the archetypes of the texts analyzed date back to the earliest period of
Old Bulgarian writing, i.e. the 10th-11th centuries. For nos. I, II, IIL, V, this
conclusion is supported by features of different type:
— graphic features, such as the use of Glagolitic or traces of Glagolitic
scribal habits;
— features of spelling, such as use of = only, the use of characters for nasal
vowels in their etymologically correct places;
— features of script, such as the shapes of i, u, wr/ys;
- grammatical archaisms, such as supine forms after verba movendi or ath-
ematic aorist forms;
— the archeological context of lead tablet finds.
Another interesting observation as concerns the texts nrs. I, II, III, V is
that they survived on 10th-13th-century Bulgarian lead plates and in
13th-19th-century Serbian (as well as Romanian and Russian) manuscripts.
No Bulgarian manuscripts dating prior to the 19th century remain, however,
such surely existed. Parallels to Greek witnesses clearly show that prior to
being inscribed on lead amulets, exorcisms against nezhit were included as
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“prayers” in manuscripts. Such an interplay between manuscript and amulet
texts is attested in Ancient and Byzantine Greek tradition as well.

Although manuscript witnesses date to a later period, they still contain
some important data regarding the content and language of the Slavonic ar-
chetypes of the examined historiolae.>* However, some copies (the earliest ex-
ample being the 13th-century Slepche euchologium) show traces of secondary
editing already. On the other hand, lead plates preserve archaic features of
spelling and grammar, which are not found in manuscripts due to their prov-
enance and later date. However, the texts inscribed on them show traces of
abridgement and, sometimes, contain errors of diftferent kinds. This means
that recentiores non deteriores, so the history of these texts can be revealed
only by bringing together evidence from all kind of Slavonic and Greek wit-
nesses regardless of the material, origin and time of their creation.

In conclusion, Slavonic lead amulets seem to represent a “missing link”
in the Ancient and Byzantine tradition of using protective amulets, and /or its
continuation. The texts inscribed on them may be classified as a “missing link”,
too, since Greek parallels published so far are included in late manuscripts and
subjected to many secondary additions, conflations and other changes, while
the Slavonic ones, in most cases, keep the brevity of their archetype and intro-
duce fewer new elements. This shows their importance as a source for studying
the texts themselves, as well as studying the use of such “magical” practices,
often banned by official church authorities in a Christian environment.*

Abbreviated Names of Libraries, Archives, and Depositories

GIM State Historical Museum, Moscow

LGP Library of the Greek Patriarchate, Jerusalem
NBKM Sts. Cyrill and Methodius National Library, Sofia
RGB Russian State Library, Moscow

RNB Russian National Library, St. Petersburg
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