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B cTaThe paccmaTpuBaeTcs OAVMH M3 CAydaeB ajallTalfit MOTUBA allOKPUPUIECcKIX
eBaHTeANI (OKMB/AeHVe TAMHAHBIX ITidek Vucycom) B (pOABKAOPHOI TpasuIIniA
BOCTOUHEBIX M 3aIlaAHBIX CAaBAH. TeKCTHI HAPOAHEBIX JeTeH/, AeMOHCTPUPYIOT He
TOABKO aKTUBHOE BKAIOUeHVe allOKpUPUIeCKIX MOTBOB B YCTHEIE HAPPATUBEI, HO
U cienpUKY BOCIIPIATIS O110.1€11CKOTO KOHTEKCTa, MaKCIMaAbHO IPUOAVKEHHO-
TO K TIOBCeHEBHOCTM 1 MEeCTHOI MCTOPUIL.
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artokpudsl, anokpuduaeckue Esanreans, “Hapoanas bubans”, HapoaHbIe AeTeH-
ABI, CAaBAHCKUI (POABKAOP, MYAE0-XPUCTHAHCKUIT AVaAOT

Abstract

The article describes the adaptation of the apocryphal Gospels motif—the revival
of clay birds by Jesus—in the folk traditions of Eastern and Western Slavs. The texts
of folk legends demonstrate not only the active inclusion of apocryphal motifs in
oral narratives, but they also incorporate the motifs” biblical contexts and they
emphasize themes that are close to everyday life and that reflect local history. The
folklore texts analyzed here are from different regions of the Slavic world (Russia,
Ukraine, Belarus, and Poland); they allow us to conclude that the oral tradition

* CraTbsl HAIMCAHA B paMKax paboTsl 1o mpoekTy “IIpo6iieMbl MeXITHUYECKUX
KOHTAaKTOB ¥ B3aUMOZIEICTBUI B TEKCTAX YCTHOM M IMCbMEHHOM KYJIbTYDBI: ClIaBsiHe
u eBpen” (rpanT PH® 15-18-00143).
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has retained, with great stability, these fragments from medieval sources up to the
present day. Moreover, it is interesting to note the different interpretations of the
same motif in monuments of Christian and Jewish literature (apocryphal Gospels
and the pamphlet Toledot Yeshu).

The fairly large group of folk legends with apocryphal motifs, occurring in
different Slavic traditions from the 19th to the 21st centuries, thus testifies not
only to the continued relevance of the biblical plots for oral culture, but also to the
importance of the Apocrypha for the broadcasting and preservation of biblical
stories in the folk tradition.
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Ponb anokprdoB B popMUPOBAHUY TaK Ha3bIBAEMOW HAPOJHOH Brubium yxe
HEeOZHOKPAaTHO CTaHOBUJIACh IIPeMETOM UCCJIeJOBAHUA CIaBUCTOB-Meue-
BUCTOB U GOsIbKIOPUCTOB. HapsAay ¢ naMATHUKAMU KUTUIHHOMN JTUTEPaTyphbl
¥ MKOHOTpadueii, amoKpudbl cTaau Toi 6a30ii, Ha KOTOPYIO B 3HAYUTEILHOM
CTeIeH! ONMUPAETCs TPAAULHUSA YCTHBIX TepecKa3oB OMOIEHCKUX CI0XKETOB B
HApOJHOU cpefe.

OCHOBHBIMU HMCTOYHUKAMH Uit GOPMUPOBAHUS HAPOJHO-XPUCTHAH-
CKUX JIeTeH/] CTaJlu MaMATHUKY, ONUCBIBAIOLIYE UCTOPUIO 3€MHOU XU3HU
Boropoauus! u Mucyca Xpucra: “Eanrenue Jercrsa” (II B.); “IlepBoeBan-
renue MakoBa” (o poxzaectse Mapumu) (II B., Ha Pycu uzBectHo ¢ XII B.; 3TOT
anokpud He BXOAWJ B YUCJIO “OTPeUYeHHBIX” NMaMATHUKOB, HO, HAIPOTHB,
CUYUTAJICA MOJIe3HBIM JIJ1s YTeHus nucanuem); “EBanresnue IlceBno-Mardes”
(IX B.; TEKCT COCTOMT U3 [IBYX 4YacTell, KOTOPble B HEKOTOPbIX peJaKIMAX
MMeIOT 3arojioBku “KHura o poxzeHun cBATou [eBbl” u “KHura o feTcTBe
Cnacurens’).

PaccMoTpuM UMb OAWH CIOXeT, 3aQUKCUPOBAHHBIN B MaMATHUKAX
CpelHeBEeKOBOW aOKpHUYECKOH JTUTepaTypbl U OTPA3UBLIUNACH B POJIBK-
JIOPHOM TPAAMLIMYA BOCTOYHBIX U 3allafIHbIX CJAaBAH. MaTepuaioM HaM II0-
CJIY>KUJIA HApOJHbIe JIereHbl, COOpaHHbIE B PA3HBIX PErMOHAX; MPHU 3TOM
O4YeBHU/IHO, YTO pa3Hble JIOKAaJIbHbIe TPAJULUU [10-Pa3HOMY aJalTUPOBAIN
KHIKHO-aNoKpuduyecKre CIOXeTbl U MOTHBbBI, OPUEHTUPYSACH B IEPBYIO
odepesb Ha COOCTBEHHBIH (ONBKIOPHBINA GOHA M mpucnocabiavuBas eBaH-
reJIbCKUH TeKCT K IPOCTPAHCTBY YCTHOM HAPOAHOW IIPO3BbI.

Kak noBectByet “EBanrenue ferctsa” (ri1. 35), “koraa l'ocriogy Uucycy
UCIIOJIHUJIOCH ceMb JieT, OH UrpaJjl OfAHaX /bl C [PYTUMU JIeTbMU CBOEr0 BO3-
pacra. 11, 3a6aBnisAfch, OHU [IeJalu U3 MOKPOH 3eMJIM pPa3Hble U300paKeHHs
’KMBOTHBIX, BOJIKOB, OCJIOB, IITHII, X Ka)XIbIH XBaJIMJI CBOIO PabOTY U cTapacs
czlenarhb ayudiie, yem toBapumu. Torga I'ocrogs Mucyc ckasdan geram: <«
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MPHUKaXy M300pakeHHsIM, KOTOpbIe S cenal, XoAuTh>. Y Korzia ietu crpa-
mBanu Ero, He CoiH 1 OH TBopua, ['ocnoas Mucyc npukasan usobpaxe-
HUAM U/ITY ¥ OHU TOTYAC e, IBUHYBIIUCH, oulin. Korza OH npuKasbiBal UM
BEpPHYTHCS, OHU Bo3Bpamaiuchb. OH caean u300pakeHUs NTHUI, KOTOpbIe
netanu, Korza OH MpUKa3blBaJl UM JieTaTb, M1 OCTAHABJIMBAJIUCh, Korga OH
TOBOPUJI UM OCTaHOBUThCA. Y korga OH NMOJHOCKI UM NUILY U NUThE, OHU
nuiau 1 enu. Korga ety yiam v pacckasajiy POAUATENAM TO, UYTO BUZeNd, Te
ckaszanu um: «36eraiite B 6ynymem ObiTh ¢ HuM, 160 3T0 4apozieil; Brpesb
Gerute oT Hero u He urpaiite 60sbine ¢ Hum»” (cp. Takxe EBanrenue [TceBmio-
Matdes, ri1. 27) [HOBO3ABETHBIE ATIOKPU®bI 2001: 56-57; 95-96, 102-103].

B “EBanrenuu ®@omer” (1o 6osrapcko-cepockoMy crnucky XVI B.) 3TOT
3MU30[ NpesCTaBJIeH TaK:

Nucycy 6uBury 5 abro urpame ¢b wrpodertm eBpeiickum ko gbre. Thrymu Hekoa
peunna u c¢vopa Uucye sbue amero u adie MIaJ CIOBWM TBopallece, H Bb3eM OpbHie
u cprBopu 12 mruumip. Bbme cy6ora erpa TBopame WUucye nrune u Muora 66 merma
eBpeiickie Urpae cb HUM, BUABB ke efUHb OT Iofen mke TBopame Hucyc Bb cybory
urb u Be3Bectn orny ero Iwendy. Ire ce orpwk TBoit urpaer Tamo b pednry. Brsem
GpbHie u cbTBOpU 12 mTHIM IPOGHE U CKBpHET cy6oTy. ucye Bemiecka pykama cBonuMa,
peue nTunaM BLaneTbTe U BBCHOTE, M MoMeHbTe MbHe skuBa cyma. Bragereme adie
nrudinb geraxy molomte. U Buabxy Jionie n yikacolece n Iefile UHeM MiKe BHABIIE
sHameHia sske cbrBOpH Uncye [JIABPOB 1899: 111].

CXOAHBIN 3MU30/ COAEPXKUTCA U B MAMATHUKe UYAENUCKOW TpaAULIAH,
B maMQJieTHOM paHHecpeJHeBeKOBOM counHeHuu “Tonbaot Uemy” (“Pozo-
cioue Vemy”, wnu “JlesiHUA pacnaToro”; M3BeCTHbI (pparMeHTH Ha apa-
MeNCKOM sA3blKe V' B., TEKCT CJIOXKMUJICA, IPeAIoJoXuTeNnbHo, B MTanuu
unu Vcnanuu B VIII-XI BB.). ITo ogHOMYy U3 cnuckoB (Tak Ha3blBaemas
CrpacOyprckasi pyKomuch), “aroau Fanuien clienany NTULY U3 TJIUHbI, HaJ|
KOTOPO¥ OH pou3Hec OYKBbI TaitHOro MiMeHu, U ntuna B3nerena” [UXIU:
345]; cp: EBanrenue nercta, 2; EBanresnue IIceBno-Mardes, 27; apabckoe
EBanrenue ferctBa, 36; Kopan 3:34, 5:110. CornacHo ApyroMmy Ciucky (Tak
Ha3biBaeMoii BeHckoii pykonucu), Memy roBoput: “Eciiu BbI He BepuTe, 4TO
A Coin Boxuii, npuHecuTe MHe IIMHAHYIO (Bap.: MpaMOpHY0) ntuny. OHK
npuHecsu ee, OH IpoU3HeC HA/l Hell TallHOe UM, M OHA 0)KMJIa, B3MaxHyJa
KPBLTbSIMU U B3JieTesia B He60. «Ecyiu BbI U Tereph Bce ellle He BepuTe MHe,
YTO BbI XOTUTE, YTOOBI 1 coBepiIui?» Torma KakAblid U3 HUX C/ies1ajl U3 IJI-
HBI B CBOEM JlOMe B0JIa, 0CJIa, KypULY, KOPOBY U pa3HbIX NTHUL, U TPUHECIU
ux Emy, u OH oxxuBu ux, npousHecs [taiiHoe| Uma” [UXIU: 365].

Takum 06pa3oM, OMUH U TOT Ke MU30] B MaMATHUKAX JBYX Pa3HbIX
TPaJUIUI TPAKTyeTCs MO-Pa3HOMY: COTJIACHO XPUCTMAHCKOMY amokpuody,
Xpucroc ABJIAET YyA0; B KOHTEKCTe )Ke MYAeHCKOro aHTUXPUCTHUAHCKOTO
namdiera ey MOPOYUT JOBEPYMBBIX JIIOZIEH, KaK JIOBKUI QOKYCHUK.
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Bomies 3TOT 3113074 U B TAMATHUK NOJIbCKOM CPeZlHEBEKOBOM KHUKHO-
ctu — “Rozmyslanie Przemyskie” (“Rozmy$lanie o Zywocie Pana Jezusa”, criu-
cok Hayana XVI B.) — coBMecTUBIINI B cebe TPaAUIMK aIOKPUPUIECKOI
JIUTepaTyphl ¢ IPUHIUNAMYU “QOJNBKIOPHON TEKCTOJOTMH, XapaKTePHBIMU
Ansi OBITOBAHMA YCTHOW HapOJHOW BepCHM CBAIleHHOro mnucaHusi [RP,
N2 112]; oH Tak:Xe mpe/icCTaBJIeH [eJIbIM PSAZIOM HAPOAHBIX MMOJBCKUX JIETeH/]T
(cMm.: [KRZYZANOWSKI 1963: 172, N2 2443]): netu 6pocaioT KaMHHU B BOAY;
KaMHH, OpouieHHble pebeHKOM Hucycom, peBpamanTcs B KPACHBBIX YTOK
(oxpectHocTu Kpakosa [KOSINSKI 1883: 29]). [IpuBenem npumMep U3 cocefi-
Hell ykpauHckoi Tpaaunuu (IIpukapnarbe): Maapuuk Mucyc urpaet BMecTe
C APYTMMH eTbMU B “IITAIIKA”:

Sk Xpucroc 6yB MaJieHbKUM XJIOTIIeM, TO GABUB CE€ 3 EHYMMU XJIOMIEMHU TITAIIKA;
3pOBIOT XJIOIII NTAlIKaA, TOCTABIOTH B SIMKY, BAAPYT, MTAIIOK Mi/[CKOYXT Tail CHaziae, a
BOHH JIOBIOT i iasti 6aBIOT ce. 3poOMT XPUCTOC NTAILIKA, MiAi0€, a BiH MOJIETUT reT
B rOpy Taii He BepHe C€, 3po0HUT ce nTaxoMm. Taii B3Ke TOrAM XJIONI{ 3HAJH, [0
BiH Taku Bor (Byuatkuii moser (ceifyac Ha TeppuTOpur TepHOMOIbCKO# 0611.), 3ar.
1890 r. [THATIOK 1902: 67; KX3X: 19]).

CoryiacHO OIHOM M3 MOJIbCKUX BepPCUi, U3 ITHUIIbI, 0XUBJIEHHOH B Cy0-
60Ty, IpoM30MLLIa COBA: MaJb4MK VIUCYC JIEMUT U3 TJIMHBI COJIOBbS M CUHU-
Iy ¥ OXXUBJISIET UX; eBPeU IPOCAT ero, YTOObI OH OXKUBUJ M BBUIEIIEHHYIO
VIMH YPOZIJIMBYIO NTHLY; VKCyC BeJIUT UX TBOPEHHIO UATH HA IepeBO U ObITH
IIOX0)KMM Ha KOTa — TaK [oJay4usack coBa (Ma3osiue [SIARKOWSKI 1883: 113]).

YnomuHaHue cyb660ThI B 9TOM KOHTEKCTe CTAHOBUTCS 3HAYMMBbIM, T10-
CKOJIbKY eBpey 0OBHHSIOT XpHUCTa B TOM, YTO OH “OCKBEpPHUJ UM CcyO00TY”,
KOT'/]a Urpasi 0)XUBUJI ITIMHAHBIX ITULL:

W eme I'(c)ny niiiemy Te Xp(e)ry upro nBoma JbromMa ObBITY Urpama BO phbuMmaxb
CO SRUJOBCKUMH J'BTMH, U COTBOPHI MC KATY ABAHATECATDH NTHIIb, U CILIECHYB PyKaMa,
a OHBI BoajeThIra. u GbICTH JKe BB CROOTH UIPAIIA U CYTh MHOBIH IeTH 0AX% ¢ HUMD
Urpamiie. BI/m"I;B e T0 eIuHD JRHIOBHED Meabh CKOpo Bo3BheTH oms Iwends, org
Ero cume raa: Wpom, TBO# BB pBUMIIAXD UIPAETD W B3eM KAIDh W COTBOPH HC KAy
NIBAHATECATH TITHIb, U CILIECHYB PyKaMa, & OHMU BO3JeTBina, WCKBEPHHUB €CTh HAMD
ey66ory (o pykomucu 1732 r. [®paHKO 1899: 159]).

MoTHB HapyueHHOW cy6O0ThI MPUCYTCTBYET U B YKPAUHCKOM JiereHzie
¢ BosnbiHu:

B €rumnTi pic i Bxe Giras ryssre i3 sxunkami. B cy6060Ty cKake iM BHIIIIIIOBATh
TaKkui nTuni. BoHu ainnm i moapsAx craHoBUIIY; TO CiacUTeNb, K AMYXHe Ha
THIi OTHL{, TO BOHH il MOIETATh. BiXKaTh XueHsTa it KAXyTh GaTbKaM, M0 — “HaM
Tcyc 3arajiye JiMUTh NTHIl, TO BiH IMyXHe, TO BOHU TOJIETSTh — KUBHI TOPOOIISIIS —
oto — ranku”. Xuau #nyTh i kaxyTs: “Mlocude it Mapie, raszits csoro cuna, 60 BiH
HaMm [IiTeil CKBEPHUTD y CyOOTYy — 3arajiye SKMBHI ITHIIi JIHMUTh, TO MU HOTO 3a6’eM”
(*Kuromupckuii noset [KPABYEHKO 1920: 38]).
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I/IHTEPECHI)IE BAPUAHTbBI OTMEYE€HbI U B pYCCKOﬁ Tpagulun. Tak, B
Jlereqze 1u3 BsaTckoi ry6epH1/11/1 SIIN30/[ C OXKMBIINMU IITUYKAMU CTAHOBUTCA
OCHOBOM 3TMOJIOTUYeCKOM JIereHibl O MIPOUCXOXKAEHNHN BOpO6b€BI

BopobbeB 1o Uucyca Xpucra He 6bu10. Korna Uucyc Xpucroc 6611 eltie peGeHKOM,
OZHAXMBI [lelaJl OH U3 IMHbI NTrdek. Korza Hazienasna ux JOBOJIBHO — 3axJIonas B
JIaZIOLIH, ¥ ITUYKHY [OJIeTeNH, c/ieaBIrch Bopobbamu (Ina3oBckuil y. BATckoii ryb.,
1899 r., kopp. I'. Bepemarun) [APOM 407, 5. 26]).

MOTHB 0)XMBJIEHUS TTIMHSAHBIX IITHYEK XPUCTOM-PEOEHKOM MOXKET BCTpa-
MBAaTbCS M B KOHTEKCT YCTHBIX CEMEMHBIX PACCKA30B, B KOTOPBIX UCTOPHUS U
COBPEMEHHOCTh Hepa3PhIBHO CBSI3aHbI, @ KOHKPETHBIE JIFOAM MPUYACTHBI K
coObITHAM OUOJIENICKOro MacTaba — UMEeHHO TaK IMPOUCXOAUT B CIIe/yI0-
1eM HappaTHBe:

Bor, Bo MieBnyax gaBana 6a0ymKa YMTaTh KHUKKH, Kak Wucyc Xpucroc Hapo-
IWJICs, Kakue 4dyzieca TBOpWI. bbul OH MasleHbKUi, BOT, U JIENUJIA OHY NTIOIIEYKU.
Y Wucyc XpucTa BBIXOAUT NTIOMIKE, @ Y BUTbKY MOBO K He BBIXOAUT NTIOMKA. A OH
HACTaBUJ UX, ITIOLIeYeK XOPOIIeHbKUX CBOUX, Mcyc Xpucroc. A MO 030PHUK HUKAK
He MOKeT c/iefiaTh. Poccepauniicsi, CBOUX BCEX mepeGuIl, v eBOIIHbIE XOTe mepebuTh.
A Emy xazko... OH BOT Tak BCIUIACHYJ pykamu u rosopur: “Jlerure! Jleture!” U ot
nruaky mosereni... (M. A. BopoGbeBa, 1921 r. p., 1. 3axoxbe TOPKOKCKOTO p-Ha
TBepckoii 0671, 3amm. 1992-1993 rr. [Ky3HELIOB 2009: 134]).

CIOXeT ¢ O)KHMBIIMMU MITUIKAMK B TPOCTPAHCTBE “HApOAHOU Brubmuu”
MO3KeT IlepeMelaThCA U B Hadaso BpeMeH. Tak, B ereH/ie u3 3anaziHou be-
JIOPYCCUY TOBOPHUTCS, YTO )KaBOPOHKHM MTPOU30LLIN U3 MoAOpouieHHoN Bo-
roM K HeOy rOpCTH 3eMJI — 4TOOBI cesiTest0 AZlaMy He ObLIO CKY4YHO pa-
borath Ha 3emie (EBa moma Zereii poxkaeT, a OH B II0Jie OAMH TPyAUTCA!)
(Bpecrckas o6, IIpyxanckuii p-H, 3am. 2001 r. [TMKB 4/2: 380]).

JloBOJIbHO OOLIMpPHAS TPyIIa HAPOJHBIX JIereH C almoKPHUPUIeCKUMU
MOTHBAaMHU, OBITYIOMKX Y Pa3HBIX CJIABSHCKUX HApOJOB, CBUIETENLCTBYET
He TOJIbKO O MOCTOSIHHOM BOCTPeOOBAaHHOCTY KHMIXHBIX CIOXKETOB YCTHOU
KYJIBTYPOH, HO 1 06 0c0060¥ 3HAYMMOCTH anlOKPUPOB /7151 TPAHCIALUHY U CO-
XpaHeHus 616JIeCKUX CIOXKETOB B HAPOJHOM TPaJUIIHH.
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